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FORTHCOMING MEETINGS
OF THE KIPLING SOCIETY
The closure of the Royal Over-Seas League during the
COVID-19 lockdown forced us to cancel the 2020 Annual
Luncheon and the Stamers-Smith Lecture, and to hold the
2020 Annual General Meeting and group reading online by
Zoom. This, however, enabled members far and wide to take
part. Our speaker on 23rd September will likewise address us
by Zoom (slightly earlier than usual). We are very grateful to
our Online Editor John Radcliffe for this, and for arranging
future ‘live’ meetings to be streamed online for members
unable to reach central London.
We hope that our 11 November meeting will take place at
the ROSL, followed by supper with the speaker for those who
wish, but this remains subject to confirmation in the Society’s
Newsletter.
Wednesday 23 September 2020, Zoom meeting, 4.30 pm:
Dr Madhu Grover, University of Delhi, speaking on
‘Border Crossings in Kipling’s short stories.’ (This paper is
earlier than our usual 6 pm, to allow for the time difference
between London and New Delhi.) For the Zoom link, apply to
johnrad@btinternet.com
Wednesday 11 November 2020, 5.30 for 6 pm in the Rutland
Room, Royal Over-Seas League: Professor Jan Montefiore,
Editor of the Kipling Journal, on ‘Kipling’s Last Raj Story:
War Graves, the Mayo Assassination and The Debt’.
September 2020


Alex Bubb
(Meetings Secretary)
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EDITORIAL AND NEWS
In this themed issue of the Kipling Journal for 2020, the focus is
on Rudyard Kipling and Religion, beginning with Mark Paffard’s
‘Kipling’s Holy Men,’ which skilfully teases out the subtleties of ‘The
Manner of Men’ and Kim in order to think through Kipling’s concept
of the mystic. In ‘Accounting for Cultural Intelligence’, Athar Murtuza
offers a different angle on missionaries, St Paul and the religious ideal
of empire through his analysis of the (often underrated) early tale ‘The
Judgment of Dungara.’ There is also a review by the Editor of William
Dillingham’s book on Juliana Horatia Ewing, whose books meant a
great deal to Kipling.
In addition to these critical articles, selections from Kipling’s own
poems and stories dealing with religion – not only Christianity but
Islam, Judaism, animism, Hinduism and Buddhism – constitute about
half this number. The extracts from Kipling’s fiction form a single
item, but the poems are divided into three sections, spaced through this
number. Part 1 (1886–95) has monologues by one pagan girl and two
devout Christian seamen, and other poems about belief. Part 2 (1904–
1919), much more mixed, includes two hymns and two narrative poems
(one each from the ‘Puck’ books), ‘Jobson’s Amen’ and four epigrams
from Epitaphs of the War. Part 3 (1920–1934) has the meditative sonnet
‘Chartres Windows’, two poems from Limits and Renewals (1932) and,
balancing the ‘Envoi’ to Life’s Handicap in Part 1, Kipling’s late hymn
‘Non Nobis, Domine.’ I omitted any political poems (hence the absence
of ‘Hymn Before Action’ and ‘The Holy War’), and all the poems dealing
with religion which have already appeared in the Kipling Journal since
I became Editor: ‘Recessional’ (KJ 362, Dec 2015), ‘Natural Theology’
(KJ 367, March 2017) and ‘Eddi’s Service’ (KJ 380, Dec 2019).
The work of selection left me astonished and delighted by the diversity of Kipling’s genius, and I hope that members will enjoy reading
these selections as much I did compiling them.
NEWS AND NOTES

As our member Janice Lingley recently reminded us in ‘Childhood
Memories of Rudyard Kipling by Mrs Fleming,’ (Kipling Journal 381,
March 381), in 1877 Rudyard Kipling and his sister Trix [Alice], were
taken by the mother for an idyllic holiday with their cousin Stanley
Baldwin at Goldings Farm in Loughton, Essex, where they recuperated from their miserable years in the House of Desolation at Southsea.
Thanks to Janice’s energy, Loughton Town Council is putting up a
plaque to ‘The Loughton Idyll’ this year. The proposed unveiling of
the plaque has been put off because of the COVID-19 lockdown, but
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members of the Kipling Society, including its new Chairman, will
attend the ceremony later this year.
THE HONOURABLE ARTILLERY COMPANY, JUNE 7TH 2021

A date for members’ diaries. The Kipling Society will hold a joint
meeting with the Honourable Artillery Company at 6.30 pm, 7 June
2021 at their London headquarters, addressed by Professor Ian Beckett
on ‘Kipling’s Army Revisited’. Dinner will follow at 8 pm.
Booking details will appear in the online Chairman’s Newsletter
and in the December Kipling Journal. Meanwhile, please keep June 7th
free in your diaries for this event, which will replace the 2021 Annual
Luncheon.
SOMETHING OF THEMSELVES

Those members who missed Sarah LeFanu’s talk on Kipling in the
South African war in February, as well as those who heard it and would
like their memories refreshed, can now view her slides of Kipling,
Mary Kingsley (his personal friend), The Absent Minded Beggar , The
Friend in Bloemfontein and many more, on her website http://www.
sarahlefanu.wordpress.com/ .
‘RUDYARD KIPLING: A SECRET LIFE’ DVD

I am delighted to report that DVDs of Adrian Munsey’s documentary, first broadcast on Sky Arts in October 2019, are now on sale
from Amazon, and from Simply Home Entertainment, at https://www.
simplyhe.com/ .
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KIPLING’S HOLY MEN
BY MARK PAFFARD
[Mark Paffard’s most recent article for the Kipling Journal is ‘Pity and Imagination in
Kipling’s Later Stories’ in KJ 382. Ed.]

In this essay I want to explore and compare Kipling’s treatment of the
‘mystic’ in the characters of St Paul in ‘The Manner of Men’ and then,
more briefly, Teshoo Lama in Kim, concluding with some thoughts
about Kipling’s general attitude and values. But what is a mystic? I will
use the following definition:
I would say (persuasive definition) that a mystic is a good person
whose knowledge of the divine and practice of the selfless life
has transcended the level of idols and images…This may or may
not accompany belief in a personal deity. The condition of course
remains exceedingly remote from that of ordinary sinners…It is true
that we may at times, in various situations, experience loss of self,
or intuitions of a beyond. Such experiences may ‘do us good’. We
are also continuously aware of standards of good conduct which we
continuously ignore. But, someone may say, what can we do now
that there is no God? This does not affect what is mystical.
Iris Murdoch1

Iris Murdoch’s assertion (I will assume that she is right) that we can
separate the mystic from a specific religion is important for my argument, as is the suggestion that the mystic is a potential source of moral
value. I will also end by saying a little more about Schopenhauer, whose
interest in the mystic she is discussing here.
Kipling readers may be surprised to find Paul described as a mystic
at all. In the other story about him in Limits and Renewals, ‘The Church
that was at Antioch’, he is presented primarily as the man of action,
churchman and missionary, and it is Peter, by contrast with Paul, who
grasps the full significance when the dying Roman, Valens, finally utters
Christ’s words. It is with Paul as man of action that Harry Ricketts
describes Kipling identifying, even giving Paul his own eyebrows.2 In
‘The Manner of Men’ itself the focus appears at first glance to be, characteristically, on the virtues of having a ‘Law’ and on the importance of
professional skill. Quabil’s nautical skill teasingly raises a question as
to whether the saving of life is the miracle Paul claims it to be. William
Dillingham3 argues that this hard-earned professionalism is Kipling’s
most cherished value, and that implicit in the story is actually a criticism of Paul’s ‘discipleship’ as a failure of independence. In particular
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Paul’s reflection on his loss of ‘self’ in the concluding poem is taken
as an admission of such failure. My own reading, as set out below,
suggests that the dynamic of the story makes Quabil’s professionalism,
admirable though it is, secondary to the portrayal of a Paul who I think
emerges as admirable in spite of Quabil’s reservations. On the other
hand John Coates reads the story as subverting Kipling’s frequent
emphasis on the knowledgeable in-group, with a ‘remarkable intuitive
picture of a crisis in religious history, the movement from gnosis for the
few to salvation for the many.’4 I agree that Kipling’s angle of vision
here is unexpected: by focusing on the portrait of Paul as mystic I hope
to illustrate it further.
Indirectly we see, as in the definition above, Paul’s knowledge of
the divine and practice of the selfless life. His certainty that he will
‘see Caesar’ is a synecdoche for this knowledge of the divine; as in
the Epistles (Romans 6.19) he speaks ‘after the manner of men’ to
his companions, who in this case have no idea of his significance and
regard him as a ‘Jew philosopher’ (230)5. His practice of the selfless life in his endurance and concern for others is also spelt out. It
is these two aspects of Paul, rather than either one singly, that finally
impress the mariners. A comparison of Paul here with St Wilfrid in
‘The Conversion of St Wilfrid’6 shows us the difference in Kipling’s
approach. As that story’s title suggests, Wilfrid’s understanding of the
divine is strengthened by breaking with a conventional kind of faith,
but he remains a good churchman who is glad to gain the pagan Meon
as a way of furthering the Church’s aims. Paul (unlike the lama, who
simply accepts Kim as sent to him) is also capable of seeing men as
potential instruments, but his interest in Sulinor is incidental to his
quest: ‘Serve Caesar. You are not canvas I can cut to advantage at
present…Then I may meet you again and we can go on with our talks.
But that is as The God wills.’ (248). Wilfrid tries to serve God, but Paul
seeks God out.
Although Paul and the lama are different in many ways, they also
share a number of traits. As well as their absolute conviction, each
keeps his own religious symbols to a minimum, is aware of vanity
which he must overcome, and is so far from ideas of ‘caste’ that he
makes little distinction between believers and unbelievers. That Paul
is ‘made all things to all men’ marks a difference with the lama who
is always uniquely himself, but Kipling’s emphasis in ‘The Manner of
Men’ is not on Paul the evangelist. Although he announces himself to
his companions as ‘the Servant of the One God’ (239) and has ‘the
woman’s trick of taking the tone and colour of whoever he talked to’
(232), he makes little attempt at conversion. The focus is on his inner
conviction and his unobtrusive service to others.
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Paul himself is seen ‘through a glass darkly’ throughout the story.
The three men – Quabil the former wheat-boat captain, now serving
Rome as port Inspector at Marseilles; Sulinor, a former slave-trader,
second in the same wheat-boat and now in charge of the port guard; and
Baeticus, a young Spanish Captain who becomes their audience, are
wholly preoccupied with their day-to-day affairs concerning the wheatcargo and ship-repairs. A chance remark leads to Paul’s introduction
five pages into a twenty-page story (230), and not only is his historical importance naturally unknown to the mariners, he is incidental
to their focus on narrating – with great relish – their own roles in the
voyage and shipwreck. Even the final realisation of Paul’s combined
bravery and compassion is almost fortuitous. Sulinor would not have
mentioned it ‘had the wine been weaker’ (249). The story therefore
demands informed readers who are aware not only that the story of
Paul’s shipwreck on the island Malta in The Acts of the Apostles (27–8)
is being retold, but also of Paul’s passionate engagement with the divine
throughout the Epistles.
The nautical language in which Quabil and Sulinor tell the story,
while Baeticus chips in and asks questions, is almost a self-parody of
Kipling’s delight in technical terms, yet the reader never struggles to
follow what is happening. Indeed, the voyage, and even the crowded
events of the shipwreck are luminously clear, as Quabil illustrates what
happened with date stones and olive stones. This impression of clarity is
enhanced by our continual awareness of the ‘frame’ location of the port
of Marseilles on a sunny afternoon. In this respect the story’s opening
paragraph does an enormous amount of work:
Her cinnabar-tinted topsail, nicking the hot blue horizon, showed
she was a Spanish wheat-boat hours before she reached Marseilles
mole. There, her mainsail brailed itself, a spritsail broke out forward
and a handy driver aft; and she threaded her way through the shipping as quietly as a veiled woman slips through a bazaar. (225)
Here, as J.M.S. Tompkins says, is ‘colour, weather, movement, place…
and… the light dip of the summer sea’.7 It also establishes for us the skill
of the young captain, Baeticus, and the underlying sense of tranquillity
in the busy port. After this only a few brief touches are required during
the story to confirm that we are in a self-contained world, familiar to
its characters. This is the Roman Mediterranean, ‘Middle, Western and
Eastern’ (227) which is, more or less, the whole of the known world as
far as Quabil, Sulinor and Baeticus are concerned. The sunlit frame is
always present as the tale shifts into the account of the voyage in winter,
with the Mediterranean in more ferocious mood, while the shift from
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third-person description of the port into the highly technical account
given by Quabil and Sulinor of the voyage has the effect of the same
world seen first in colour and then more in black-and-white. As in Kim,
we experience a world full of diversity, but at the same time essentially
harmonious, its various peoples and scenery viewed as integral parts of
a greater whole. The administrators, British in one case, Roman in the
other, are present, but only in the background. At the same time, we are
fully aware in ‘The Manner of Men’ that this is a ‘world’ constructed
for a purpose. Kipling went to some trouble to get the nautical details
correct, but whether Roman galleys were manned by slaves at this
period, as the story here requires, is doubtful.8 Part of the pleasure here
is in such ‘ethnographic’ detail as the mariners’ variations on the ‘Wet
Prayer’ before drowning (‘Mother of Carthage, I return my oar’ is the
best), which clearly are inventions (239). The wealth of details which
later turn out to contribute to character and plot, like the first appearance of Sulinor, who ‘rolled up the gangplank, carefully saluting the
bust of Caesar’ (228), or Quabil’s ‘I set up the chain-staples in the
cable-tier for the prisoners’ (231) contribute to the effect, as does the
way we are returned to the warmth and tranquillity of Marseilles near
the end: ‘They were shooting their fingers at each other, like the little
boys gambling for olive-stones on the quay beside them.’ (246).
Into this world Kipling now introduces two intertwined themes:
Paul’s inner conviction and Sulinor’s ever-present fear of ‘the Beasts’.
At the end of the tale Sulinor is deeply impressed that Paul knows his
innermost fear, but from the reader’s perspective this is hardly miraculous, since Sulinor can scarcely open his mouth without mentioning
it: ‘the hrmph-hrmph of the oars in the oar-ports reminded Sulinor, he
said, of an elephant choosing his man in the Circus’ (234); ‘the timbers
groaning like men beneath the Beasts’ (238); ‘all the guts of her (the
ship) slid out like a man’s paunched by a lion’ (243) – in addition to
his frequent references to ‘the Beasts’ as the probable fate of Paul and
the prisoners on board. What ‘the Beasts’ seem to represent here is a
real possibility of danger, which also threatens to become a disabling
obsession. Sulinor knows that this can be explained by his fight with
two dog-wolves in his childhood, but having the explanation does not,
in this case, cure his anxiety. Having a criminal past as well as being
a slave-trader (‘All the Middle Sea echoes like a public bath if a man
is wanted’ (248)), he is never likely to feel completely safe. Before he
had the protection of serving Rome he too would have run the risk of
‘Damnatio ad Bestias’ (that is, execution by being fed alive to beasts in
the Circus). Ironically, his concern for Paul also keeps the fear alive in
his imagination. Earlier in the tale he has told Paul ‘I shouldn’t care to
see Caesar with a back like that. I should hear the Beasts asking for me’
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and Paul has calmly replied, ‘I may that, too, some day.’ (234). Paul’s
advice to ‘serve Caesar’, echoing Christ,9 recognises that the fear can
be mitigated but not, in this world, cured.10 The suggestion that Paul has
already encountered ‘the Beasts’ and that the epigraph from Corinthians:
‘If after the manner of men I have fought with beasts…’ (I Cor. 15.
32) is to be taken literally, is not conclusive. Sulinor’s conviction that
Paul’s back has ‘old dry bites…That showed he must have dealt with
the Beasts’ (234) may be due to his own anxious imaginings, and finally
he remarks, more realistically perhaps, that ‘They set the sheep-dogs
on Paul at some place’ (249).11 What emerge from such differences are
the shifts of emphasis in his own mind as Sulinor compulsively relives
his encounter with Paul; but these little shifts only confirm his sense of
Paul’s mysterious significance: which, built up from the examples of
his undemonstrative courage and conviction as recalled by both men, is
strongly affirmed at the end:
‘They set the sheep-dogs on Paul at some place or other once –
because of his philosophy! And he was going to see Caesar – going
to see Caesar! And he – he had washed me clean after dysentery!’
‘Mother of Carthage, you never told me that!’ said Quabil.
Quabil’s anti-Semitic dislike and scepticism is the foil to Sulinor’s positive response to Paul throughout the tale, but he cannot deny Paul’s
complete fearlessness. While he is more occupied with his seamanship
and his affection for Baeticus, which forms a kind of sub-plot, it is
significant that Sulinor finally succeeds in gaining his attention. The
slightly strained father-son motif contrasts personally-inspired charity
with Paul’s selfless interest in Sulinor, and his earlier compassion
towards the prisoners on board, brought out in his startlingly ‘irregular’
request to loosen their shackles (237).
As Sandra Kemp says, ‘the outcome of the story suggests that Paul
affected them each in their own way by deepening their sense of life.’12
Quabil befriends Baeticus, who reminds him of his lost son, and Sulinor
accepts Paul’s advice that ‘if you serve Caesar you will at least be
obeying some sort of law.’ (248). I would go a step further and suggest
that not just the outcome, but the story’s whole design, foregrounds a
sense of Paul’s goodness that deepens our, as well as the characters’
sense of life. This is one quality of Paul as mystic. Kipling uses irony
to emphasise that we are very much in a non-Christian (and markedly
anti-Semitic) world, as the mariners consume their wine and talk of
the wheat destined to become Roman dole-bread without any awareness that these are Christian symbols, and concern themselves with
the ‘undergirding’ of ships without any awareness that the secondary
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meaning of the word is to bolster one’s faith. In the middle of the
narrative there is a pleasant scene as the Arlesian women sing out a
Roman man-of-war, but integral to the outward delight are the hidden
rowers under the overseer’s lash as ‘they heard the yelp of a bank being
speeded up to the short sea-stroke’ (235). It is this fragile world that
the characters inhabit in one way and Paul in another, ‘like an old gull
lounging just astern of one’s taffrail in a full gale…there, but outside it
all’ (237–8). When, in the poem that follows the story, Paul prays Christ
to ‘Restore me my self again’ after being ‘made all things to all men’, it
is, as Sandra Kemp13 also says, deeply moving in its comprehension of
the effort of self-sacrifice. But it can be understood (in accordance with
Paul’s teachings on the spirit) not as a prayer to return to the human
world, but a prayer to be restored to a new self .14
The image of Paul as gull has the same rightness as the image of
the lama in Kim ‘coming and going as softly as a bat’ (237), though as
well as making him otherworldly, the bat image also reminds us that the
lama’s means of perception at this point are restricted by Kim’s absence
from him. The images also show up the difference – Paul is more at
home in turbulent situations – but nevertheless, as Paul is ‘there, but
outside it all’ in ‘The Manner of Men’, so is the lama in Kim. This
quality is that of the mystic, and there is a part of Kipling that not only
shows astonishing empathy in creating the character of the lama (his
‘anti-self’, as Mark Kinkead-Weekes says),15 but that takes his mysticism seriously as a potential force for good. It may be convenient that
the mystic in both cases is essentially apart from the world of affairs or
of empires, but this does not necessarily mean that Kipling’s admiration
is not genuine. Following Iris Murdoch, there is a distinction to be made
between the lama’s intuition of the divine and the selflessness that goes
with it, and his specific religious practice. The potential for conflict in
the novel, as has often been noted, is between Kipling’s imperialism
and the lama’s Buddhism,16 but the attempt to go beyond self does not
of itself generate conflict; the example of the mystic may or may not
give us our own intuitions of a beyond, which may perhaps ‘do us
good’. There is uncertainty about this distinction within the novel. The
lama says: ‘Let him be a teacher; let him be a scribe – what matter?
He will have attained Freedom at the end’ (407). He is more certain of
Kim’s spiritual path than we can be, but there is a fine balance between
the lama’s delusion as to Kim’s true vocation and his ‘what matter?’ –
that is, the balance between the lama’s continued interest in his chela
as a good Buddhist and his mystical conviction that, no matter what,
he has accomplished a change in Kim’s soul. And there is no conflict
between the lama and Mahbub Ali, not just because the lama no longer
requires Kim as chela, but also because Mahbub recognises both that
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the lama is ‘a very good man’, and has ‘holiness’ (408), in spite of
their irreconcilable religious beliefs. Although the potential is there, my
own experience of reading the end of Kim is not immediately to feel
conflict. Even though Kim, like everyone else in the story, is amused
at the episode of the river, I believe Kim also understands that the lama
has reached an internal landmark where, as Kinkead-Weekes puts it,
‘any old river will do.’17 He has, at any rate, reached a new maturity.
Although Kipling draws on his reading about Buddhism18 to present
the lama as a ‘Bodhisat’ – one who delays entering Nirvana out of
compassion for others – I think the way the river is understood by
the lama also has something to do with Kipling’s love for Bunyan’s
Pilgrim’s Progress, where Christian crosses the river to finally reach the
Celestial City: ‘The River that I know’, says the lama to the Rissaldar,
‘washes from all taint of sin. Ascending the far bank one is assured
of freedom.’ (77) (In order to start his journey proper, Christian has
first to reach the ‘wicket-gate’ where he is assisted and prepared by
Goodwill and the Interpreter; there may be an echo of this in the Lahore
museum’s clicking turnstiles and the kindly Curator at the start of the
lama’s journey.)19 The mystic already ‘knows’ by conviction what he
seeks to experience, and it is because the portrait of the mystic in Kim is
so convincing that the sense of conflict may recede into the background.
Jan Montefiore comments that: ‘The hard lesson that “Thou canst
not choose Freedom and go in bondage to the delight of life” (373)
is at once placed against and ‘places’ the novel’s delight in India
and in the lively worldliness of Indians…’20 All fictions can be said
to attempt to create their own ‘world’, but in both the India of Kim
and the Mediterranean of ‘The Manner of Men’ we also have ‘worlds’
which can stand for the world as viewed by philosophers or mystics, as
a single entity. That one of these ‘worlds’ is so clearly invented whilst
the other derives (though transmuted by painterly description) from
Kipling’s own experience of and delight in India is part of the point.
Unique though Kim is from other points of view, it is remarkable that
Kipling twice creates a ‘world’ to place against a genuine mystic. Both
these worlds are warm and brightly coloured, its people at ease with
each other, and generally puzzled by the mystic’s need to go ‘beyond’,
although Sulinor’s underlying unease shows a less optimistic outlook
than does Kim, written half a lifetime earlier.21
These ‘worlds’ and the mystics who find them insufficient may lead
us to reconsider the question of Kipling’s fundamental beliefs, or what
is often seen as a modernist lack of any fixed belief. Iris Murdoch’s definition of the mystic is part of a sympathetic reading of Schopenhauer,
although she ultimately rejects his conception of the world as determined by the Will, as denying the space which the metaphysics of
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Plato and Kant afford for a serious discussion of ethics.22 But she also
sees Schopenhauer’s pessimism about his predetermined conception
of the world, in which the egoistic ‘will to live’ dominates, as mitigated in his actual writing by what she calls his ‘empiricist gaiety’23,
by which she means the same as the ‘insatiable curiosity’ that Kipling
both has and admires.24 In Schopenhauer himself mysticism plays an
important role as the only permanent escape from a world in which he
believes we are condemned to misery. We are, moreover, ‘guilty’ not
through our actions, but by virtue of our innate character. If mysticism,
leading ultimately to nothingness (Schopenhauer is very rare among
Western philosophers in being strongly influenced by Hinduism and
Buddhism), is the only real escape, art allows us temporarily to escape
from ourselves, while our instinct for compassion (including towards
animals) is the only basis for morality. In Kipling’s tendency, at times,
towards pessimism and fatalism, and his frequent strong emphasis
on the importance of compassion, I think there are suggestive resemblances. Empirical gaiety mingles in both with a sense that pleasure (or
pain) may only serve to disguise a deeper misery25; meanwhile both treat
the mystical with the deep respect that leads Schopenhauer to assign it a
key place in his system. Kipling’s ostensible ‘values’ are conservatism
and imperialism, and notions of duty and honour appropriate to effective rule. I agree with many critics that these values do not represent an
underlying philosophical outlook: whilst such concepts may be found
in Kant or Aristotle, Kipling does not show us the difficulties of moral
choice, of asking what duty or honour actually is; as Noel Annan has
argued, outward social pressures are generally more apparent than inner
conflict.26 From his early work onwards Kipling also insists, directly
and indirectly, that no one religion has the answer: ‘when a man has
come to the turnstiles of Night all the creeds in the world seem to him
wonderfully alike and colourless.’27 Kipling can sometimes leave us
feeling that ultimately all values are relative, and that his ostensible
values are only ‘necessary fictions’, or ways of staving off despair.
In addition, we can see in Kipling a ‘play of discourses’, including
religious discourse, and an interest in competing narratives and in experience of the world as incoherent and fragmented: features that connect
Kipling with modernism. Given his general scepticism about religious
discourse and the lack of real confidence about his ostensible values
which C.S. Lewis called his ‘terrible vagueness, a frivolity or scepticism’ it is hard not to conclude that Kipling is close to Nietzsche in his
modernist scepticism about historical notions of truth and morality.28
In Kipling’s treatment of the mystic, however, I think there is a serious
attempt to show the value of ‘being outside it all’. The practice of selflessness, apart from any particular religion, may create a space for
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compassion, as may personal experience of suffering. Schopenhauer’s
‘will to live’ is the ancestor of Nietzsche’s ‘will to power’, but unlike
Nietzsche, Schopenhauer attempts to retain some kind of justification
for the moral life as generally understood. Wittgenstein, also influenced
by Schopenhauer, says: ‘It is not how things are in the world that is
mystical, but that it exists…Feeling the world as a limited whole – it is
this that is mystical.’29 In creating ‘worlds’ that feel like limited wholes
Kipling seems to divine this connection.
Kipling is close to modernist uncertainty in many ways, but I think
his serious engagement with the mystic suggests that he is not entirely
a sceptic.
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John Coates, ‘The Redemption Theme in Limits and Renewals’, Kipling Journal
260, Dec 1991, p. 33. Inger K. Brøgger sees the story mainly as an exposition of
Law, but she also recognises Paul’s spiritual power: ‘The Manner of Men’, Kipling
Journal 294, June 2000.
Page numbers for ‘The Manner of Men’ (Limits and Renewals, 1932, and Kim
(1901) refer to the Macmillan editions.
The Conversion of St Wilfrid’, Rewards and Fairies (1910).
Tompkins, The Art of Rudyard Kipling, (Methuen, 1959), 114–5.
See Wikipedia article at: https://en.wikipedia.org/wiki/Roman_navy#Crews.
Kipling is correct, however, in presenting his main characters as freemen from
maritime nations, but not full Roman citizens. His interest in getting the nautical
details right is described in The Kipling Society’s online Reader’s Guide: http://
www.kiplingsociety.co.uk/bookmart_fra.htm. See also Hugh Brogan, ‘Rudyard
Kipling and History’, Kipling Journal 324, Dec 2007, for a view of Kipling’s use of
historical detail.
‘Render therefore unto Caesar the things which are Caesar’s’: Matthew, 22.21.
Kipling’s ‘In The Same Boat’ (A Diversity of Creatures, 1917), ‘Fairy-Kist’ and
‘The Woman in His Life’ (Limits and Renewals), explore traumas which can be
cured by discovering their origin and/or confronting them. That this is not possible
in Sulinor’s case suggests a darker view of the world, in which wisdom or professional expertise do not provide a solution. See John Coates op cit, for a similar view.
The marks of scourging and beating, particularly by the Jews, which also make a
deep impression on Sulinor, are firmly based on 2 Corinthians, 11.24: ‘Of the Jews
five times received I forty stripes save one.’
Sandra Kemp Kipling’s Hidden Narratives (Basil Blackwell, 1988), p. 96.
Sandra Kemp, ibid. In 1 Corinthians 9.20 Paul says: ‘I am made all things to all
men, that I might by all means save some.’ Sulinor is clearly not ‘saved’ in the
traditional Christian sense, yet there is no feeling that Paul does not value him as a
fellow-human.
‘Now I know in part; but then I shall know even as also I am known’ 1 Corinthians,
13.12.
Mark Kinkead-Weeeks ‘Vision in Kipling’s Novels’ in Kipling’s Mind and Art, p.
233.
This includes critics sympathetic to Kipling’s achievement in Kim: Mark KinkeadWeekes (op. cit.), 231–2; Edward Said, Culture and Imperialism 176–8; Jan
Montefiore, Rudyard Kipling, 96–7. For Kinkead-Weekes the conflict is resolved
to an extent because the lama compromises and returns to the human world, while
he believes that Kim in turn has been too much influenced by the lama to return to
the ‘Game’; on the other hand, Kipling: ‘doesn’t finally face up to the problem of
what Kim is to become’. For Edward Said, Kipling’s imperialism allows him to
ignore the conflict that is actually there. For Jan Montefiore the potential conflict
‘is – barely – resolved by the lama completing his search’ (Montefiore, 97). My
own reading is thus a contribution to a long-standing debate going back at least to
Edmund Wilson’s ‘The Kipling That Nobody Read’ 1941 (reprinted in Rutherford,
op.cit.).
Kinkead-Weekes, op. cit. 232.
Kipling’s source was Sir Edwin Arnold’s The Light of Asia (1870).
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To a young admirer Kipling said: ‘Read the Pilgrim’s Progress half a dozen times
before you try to write prose’ (qtd Harry Ricketts, The Unforgiving Minute, 357).
Montefiore op. cit, 96.
In ‘The Manner of Men’ Kipling repeats almost identical words to those in Kim to
express the man-of-the-world’s scepticism. In Kim, the Rissaldar remarks that ‘I
have noticed…that those who eternally break in upon Those Above… are presently
sent for in haste…’ (76). Sulinor recalls telling Paul that ‘people who worried Those
Up Above…were mostly sent for in a hurry.’ (238).
Murdoch, op. cit, p77.
Murdoch op cit, 70. For ‘’satiable curtiosity’ see ‘The Elephant’s child in Just-So
Stories. Recent philosophers (certainly Murdoch and also T.L.S. Sprigge in The
Oxford Companion to Philosophy ), see Schopenhauer’s thinking as influential but
not wholly coherent.
Examples of natural compassion abound in Kipling. In ‘Uncovenanted Mercies’
in Limits and Renewals, there is a real examination as the Archangels themselves
are forced to acknowledge its primacy even at the expense of their dignity. Equally
interesting is the way that, by contrast, ‘Mary Postgate’ (A Diversity of Creatures)
makes the reader consider the implications of refusing, or being unable to feel,
compassion.
Where Schopenhauer sees pleasure as necessarily having only a negative character
as a temporary relief from the underlying misery (Sprigge, op cit, p803, section
4), Kipling actually describes physical pain as a relief from deeper miseries in
the ‘Hymn to Physical Pain’ which precedes ‘The Tender Achilles’ in Limits and
Renewals, p345–6.
Noel Annan, ‘Kipling’s Place in the History of Ideas’ in Rutherford, op.cit.
Kipling, Preface to Life’s Handicap vii-viii.
These two paragraphs are a very compressed account of modern readings of Kipling,
especially Sandra Kemp in Kipling’s Hidden Narratives, and Jan Montefiore’s
Rudyard Kipling, which includes the quotation from C.S. Lewis and the view as to
Kipling’s scepticism and ‘modernist mind-set’ at 134–5. As well as contributing to
the modernist lack of certainty, Nietzsche’s treatment of ‘Truth’ as a construct has
more recently influenced literary theory through the work of Foucault and Derrida.
Wittgenstein, Tractatus Logico-Philosophicus, (Routledge Classics), 88.
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RUDYARD KIPLING AND RELIGION:
SELECTED POEMS (1) 1886–1895
‘Lispeth’ (1886)
Look, you have cast out Love! What Gods are these
You bid me please?
The Three in One and One in Three? Not so!
To my own Gods I go.
It may be they shall give me greater ease
Than your cold Christ and tangled Trinities.
‘Envoi’ from Life’s Handicap (1890)
My new-cut ashlar takes the light
Where crimson-blank the windows flare
By my own work before the night,
Great Overseer, I make my prayer.
If there be good in that I wrought
Thy Hand compelled it, Master, Thine Where I have failed to meet Thy Thought
I know, through Thee, the blame was mine.
One instant’s toil to Thee denied
Stands all Eternity’s offence.
Of that I did with Thee to guide,
To Thee, through Thee, be excellence.
The depth and dream of my desire,
The bitter paths wherein I stray Thou knowest Who hast made the Fire,
Thou knowest Who hast made the Clay.
Who, lest all thought of Eden fade,
Bring’st Eden to the craftsman’s brain Godlike to muse o’er his own Trade
And manlike stand with God again !
One stone the more swings into place
In that dread Temple of Thy worth.
It is enough that, through Thy Grace.
I saw nought common on Thy Earth.
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Take not that vision from my ken Oh whatsoe’er may spoil or speed.
Help me to need no aid from men
That I may help such men as need !
Buddha at Kamakura (1892)
O ye who tread the Narrow Way
By Tophet-flare to judgment Day,
Be gentle when “the heathen” pray
To Buddha at Kamakura!
To him the Way, the Law, apart,
Whom Maya held beneath her heart,
Ananda’s Lord, the Bodhisat,
The Buddha of Kamakura.
For though he neither turns nor sees,
Nor hears ye thank your Deities,
Ye have not sinned with such as these,
His children at Kamakura,
Yet spare us still the Western joke
When joss-sticks turn to scented smoke
The little sins of little folk
That worship at Kamakura—
The grey-robed, gay-sashed butterflies
That flit beneath the Master’s eyes.
He is beyond the Mysteries
But loves them at Kamakura.
And whoso will, from Pride released,
Contemning neither creed nor priest,
May feel the Soul of all the East
About him at Kamakura.
Yea, every tale Ananda heard,
Of birth as fish or beast or bird,
While yet in lives the Master stirred,
The warm wind brings Kamakura.
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Till drowsy eyelids seem to see
A-flower ’neath her golden htee
The Shwe-Dagon flare easterly
From Burmah to Kamakura,
And down the loaded air there comes
The thunder of Thibetan drums,
And droned – ‘Om mane padme hums’—
A world’s-width from Kamakura.
Yet Brahmans rule Benares still,
Buddh-Gaya’s ruins pit the hill,
And beef-fed zealots threaten ill
To Buddha and Kamakura.
A tourist-show, a legend told,
A rusting bulk of bronze and gold,
So much, and scarce so much, ye hold
The meaning of Kamakura?
But when the morning prayer is prayed,
Think, ere ye pass to strife and trade,
Is God in human image made
No nearer than Kamakura?
From McAndrew’s Hymn (1894)
They’re all awa’! True beat, full power, the clangin’ chorus goes
Clear to the tunnel where they sit, my purrin’ dynamoes.
Interdependence absolute, foreseen, ordained, decreed,
To work, Ye’ll note, at any tilt an’ every rate o’ speed.
Fra’ skylight-lift to furnace-bars, backed, bolted, braced an’ stayed,
An’ singin’ like the Mornin’ Stars for joy that they are made;
While, out o’ touch o’ vanity, the sweatin’ thrust-block says:
‘Not unto us the praise, or man – not unto us the praise!’
Now, a’ together, hear them lift their lesson – theirs an’ mine:
‘Law, Orrder, Duty an’ Restraint, Obedience, Discipline!’
Mill, forge an’ try-pit taught them that when roarin’ they arose,
An’ whiles I wonder if a soul was gied them wi’ the blows.
Oh for a man to weld it then, in one trip-hammer strain,
Till even first-class passengers could tell the meanin’ plain!
But no one cares except mysel’ that serve an’ understand
My seven thousand horse-power here. Eh, Lord! They’re grand –
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  they’re grand!
Uplift am I? When first in store the new-made beasties stood,
Were Ye cast down that breathed the Word declarin’ all things
good?
Not so! O’ that warld-liftin’ joy no after-fall could vex,
Ye’ve left a glimmer still to cheer the Man – the Arrtifex!
Mulholland’s Contract (1895)
The fear was on the cattle, for the gale was on the sea,
An’ the pens broke up on the lower deck an’ let the creatures
free—
An’ the lights went out on the lower deck, an’ no one near but me.
I had been singin’ to them to keep ’em quiet there,
For the lower deck is the dangerousest, requirin’ constant care,
An’ give to me as the strongest man, though used to drink and swear.
I see my chance was certain of bein’ horned or trod,
For the lower deck was packed with steers thicker’n peas in a pod,
An’ more pens broke at every roll – so I made a Contract with God.
An’ by the terms of the Contract, as I have read the same,
If He got me to port alive I would exalt His Name,
An’ praise His Holy Majesty till further orders came.
He saved me from the cattle an’ He saved me from the sea,
For they found me ’tween two drownded ones where the roll had
  landed me—
An’ a four-inch crack on top of my head, as crazy as could be.
But that were done by a stanchion, an’ not by a bullock at all,
An’ I lay still for seven weeks convalessing of the fall,
An’ readin’ the shiny Scripture texts in the Seaman’s Hospital.
An’ I spoke to God of our Contract, an’ He says to my prayer:
‘I never puts on My ministers no more than they can bear.
So back you go to the cattle-boats an’ preach My Gospel there.
‘For human life is chancy at any kind of trade,
But most of all, as well you know, when the steers are mad-afraid;
So you go back to the cattle-boats an’ preach ’em as I’ve said.
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‘They must quit drinkin’ an’ swearin’, they mustn’t knife on a blow,
They must quit gamblin’ their wages, and you must preach it so;
For now those boats are more like Hell than anything else I know.’
I didn’t want to do it, for I knew what I should get,
An’ I wanted to preach Religion, handsome an’ out of the wet,
But the Word of the Lord were laid on me, an’ I done what I was set.
I have been smit an’ bruisèd, as warned would be the case,
An’ turned my cheek to the smiter exactly as Scripture says;
But following that, I knocked him down an’ led him up to Grace.
An’ we have preaching on Sundays whenever the sea is calm,
An’ I use no knife or pistol an’ I never take no harm,
For the Lord abideth back of me to guide my fighting arm.
An’ I sign for four-pound-ten a month and save the money clear,
An’ I am in charge of the lower deck, an’ I never lose a steer;
An’ I believe in Almighty God an’ preach His Gospel here.
The skippers say I’m crazy, but I can prove ’em wrong,
For I am in charge of the lower deck with all that doth belong—
Which they would not give to a lunatic, and the competition so
strong!
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‘THE JUDGMENT OF DUNGARA’:
ACCOUNTING FOR CULTURAL
INTELLIGENCE1
BY ATHAR MURTUZA
Athar Murtuza, born in Hyderabad, Deccan, has taught accounting for 4 decades despite
a PhD in English Literature which renders him the lowest paid accounting faculty still
a literary type able to pay dues. His most recent publication is ‘A teaching resource:
Wallace Stevens’ Anecdote of the Jar as a metaphor for accounting (AAAJ [Accounting,
Auditing and Accountability Journal] ,2020). As a teacher of cost literacy, an acolyte of
Robert Browning, and an admirer of Don Quixote, Athar is tilting against the Business
academic ethos by hoping his proposed course ‘A Discourse of Accountability, the
Sacramental and Prophetic Potential of Accounting’ can be reached, grasped and taught
at a Mission-driven Catholic University.

Kipling’s early stories ‘Lispeth’ (1886) and ‘The Judgment of Dungara’
(1888),2 in which pagan Himalayans resist evangelical Christians who
seek to convert them, have been taken as parables of the irreconcilably opposed East and West. Yet Kipling shows over and over that
English and Indian cultures need not be forever in conflict. For him,
human beings can see themselves reflected in the proverbial other,
no matter what their socially constructed antecedents, if they bear in
mind Christ’s command ‘Thou shalt love the Lord thy God … and thou
shalt love thy neighbour as thyself’.3 Unselfish love of others, gaining
their trust and if need be sacrificing oneself for them, were central to
Kipling’s ideal of imperialism.4 Uday Mehta (1999) and others have
shown that the reality of the British Raj was very different from this
ideal and that its officials were all too often uncaring, ethnocentric and
downright racist. That Kipling knew about these failings and deplored
white men’s lack of cultural intelligence, and respect for others can be
seen in ‘The Judgement of Dungara’ 1889) in which missionaries come
to grief through ignorance and lack of cultural intelligence.
Since this story is not widely known, I begin with a summary. The
Reverend Justus Krenk, ‘Pastor of the Tübingen Mission,’ and his
wife Lotta go into the Himalayan wilderness to preach to the ‘naked,
good-tempered, timid, shameless Buria Kol’ (245–6), hoping to teach
them to ‘be good and with their hands to work learn.’ The youngish
but experienced official Gallio, Assistant Collector in charge of the
district,5 promises to assist Justus, but warns him not to behave like
‘your predecessor’ who had attacked the idol of Dungara in its Temple,
was ‘savagely’ hammered’ by the Buria Kol, and would have been
killed by them but for Gallio’s diplomatic guile: ‘I [told] Athon Dazé
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that the Sahib had sunstroke and was mad.’ (249) Justus is critical of
Gallio’s disbelief (‘I would greatly that you were in internal sympathy
with us prefer’) but promises to be gentle. He and his wife succeed in
weaning forty men, women and children from worshipping their pagan
god Dungara (much to the fury of the priest Athon Dazé); they help the
mothers, persuade the men to work on the land, and teach both sexes to
wear clothes – which is their undoing. Athon Dazé, feigning friendship,
introduces Justus to ‘the glossy silky fibres of a plant that grew plenteously’ and that yields a ‘white and smooth’ cloth (253), and when the
Collector comes to open his bamboo Chapel, the converts duly appear
in their newly woven white clothes. But instead of singing ‘Now thank
we all our God’ as planned, they strip off their garments and rush into
the river, screaming ‘I burn! I burn!’, and Justus’ prime convert, ‘spitting like a wild cat’, hurls her petticoat at him: ‘Was it for this I left my
people and Dungara – for the fires of your Bad Place? O Dungara, I
burn now! I burn now! Have mercy, God of Things as They Are!’ (255).
The horrified Justus blames Satan for the disaster, but Gallio, who is
also present, knows better:
‘Where did you get the fibre of this cloth from?’
‘Athon Dazé,’ said Justus. ‘He showed the boys how it should
manufactured be.’
‘The old fox! Do you know that he has given you the Nilgiri
Nettle–Girardenia heterophylla–to work up? No wonder they
squirmed! Why, it stings even when they make bridge-ropes of it
unless it’s soaked for six weeks!..Anybody but a naked Kol would
have known it, and, if I’m a judge of their ways, you’ll never get
them back’ (255–6).
Gallio is right. The Buria Kol henceforth avoid the Mission (‘Who dare
a second time tempt the anger of Dungara?’). The missionary couple
retire defeated and their deserted chapel and school ‘have long since
fallen back into jungle’ (255–6).
This story has only been noticed by critics, if at all, as a colonial
farce. Edmund Gosse (1893) wrote: ‘The relapse of the converted Indian
is a favourite theme with this cynical observer of human nature, and is
depicted…with a rattling humour’.6 J. M. S. Tompkins (1959) gives
two brief mentions of ‘The Judgment of Dungara’, as a ‘straightforward
comic anecdote’ and an ‘anecdote of revenge’.7 Angus Wilson (1977)
considered it a comic variation on ‘The Man Who Would Be King’
(both were written during Kipling’s time in Allahabad [now Prayagaj],
1888–9), except that the climax is farce instead of horror. ‘The Krenks
are driven out by a rather schoolboyish joke (a sort of tribal Stalkyism),’
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very unlike the execution of Daniel Dravot and the crucifixion of
Peachey Carnehan once the men of Kafiristan turn against them.8 None
of these critics realized that this story carries a serious message.
KIPLING AND MISSIONARIES

‘The Judgment of Dungara’ does not seem to be written by a supporter
of missionaries. Kipling’s l895 letter to the Reverend John M. Gillespie
(presumably responding to a request by the latter to promote a mission
to ‘the heathen’) is indeed highly critical:
To tell the honest truth, no letter that I could write would in any way
assist your cause for my views on foreign missions are not such as
would be accepted by any conference.
It is my fortune to have been born and to a large extent brought up
among those whom white men call ‘heathen’; and while I recognize
the paramount duty of every white man to follow the teachings of
his creed and conscience as ‘a debtor to do the whole Law,’ it seems
to me cruel that white men, whose governments are armed with
the most murderous weapons known to science, should amaze and
confound their fellow creatures with a doctrine of salvation imperfectly understood by themselves and a code of ethics foreign to the
climate and instincts of those races whose most cherished customs
they outrage and whose gods they insult.
This is a matter that has been very near to my heart and I thank
you for having afforded me an opportunity to testify.9
These criticisms are dramatized both in ‘The Judgment of Dungara’
and in the slightly earlier ‘Lispeth’ (1886), about a ‘Hill-girl’ taken in
as a baby by the Kotgarh Chaplain and his family. Having grown into
a beautiful woman, Lispeth rescues an English traveller. Deceived by
him and the Chaplain’s wife into believing he will marry her, Lispeth
discovers the betrayal. When she returns to her own people and their
ways, and the Chaplain’s wife shrugs her off: ‘I believe that Lispeth was
always at heart an infidel’ (8–9).
Critics such as Dane Kennedy and Robert di Scala have read
‘Lispeth’ as a racist story of what Edmund Gosse called ‘the relapse of
the converted Indian.’10 Harold Bloom, more alert to Kipling’s ironies,
not only sympathises with Lispeth but suggests that the story amounts
to an implicit critique of the British Raj and its ethnocentric assumptions: ‘While the denser of contemporary English readers might have
overlooked the irony and simply interpreted it as either an affirmation
of their beliefs on miscegenation and the “White Man’s Burden” or a
quaint tragedy about true love lost, other readers were forced to ask
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themselves just what good the missionaries brought to this girl’s life and
whether the same holds true for the imperialist enterprise as a whole.’11
Against the hostility to Evangelical missionaries in these early tales
must be set Kipling’s haunting portrayal of the St Paul in the late stories
‘The Manner of Men’ and ‘The Church that was at Antioch’ (Limits
and Renewals, 1932), both strongly sympathetic to the Apostle to the
Gentiles, which I discuss below. And just how far Kipling from being
an anti-Christian atheist can be seen in the 1889 credo he outlined in a
letter to his then fiancée Caroline Taylor:
I believe in the existence of a personal God to whom we are personally responsible for wrong-doing – that it is our duty to follow and
our peril to disobey the ten ethical laws laid down for us by Him
and His prophets. I disbelieve directly in eternal punishment, for
reasons that would take too long to put down on paper. On the same
grounds I disbelieve in an eternal reward. As regards the mystery
of the Trinity and the Doctrine of Redemption, I regard them most
reverently but cannot give them implicit belief. . . …. Summarized it
comes to I believe in God the Father Almighty, maker of Heaven and
Earth and in One filled with His spirit Who did voluntarily die in
the belief that the human race would be spiritually bettered thereby.
I believe after having seen and studied eight or nine creeds in
Justification by work rather than faith, and most assuredly do I
believe in retribution … for wrongdoing, as I believe in a reward …
for obedience to the Law.12
This somewhat unorthodox affirmation of a faith which denies eternal
damnation and eternal reward, does not accept the Trinity, and insists
on the humanity (i.e. not the divinity) of Jesus, would shock pious
Victorians.13 Karen Armstrong’s recent description of her own faith
as that of a ‘freelance monotheist’ might well apply to Kipling.14 But
orthodoxy was alien to Kipling, who in 1923 told the students of St
Andrew’s at his inaugural address:
Remember always that, except for the appliances we make, the rates
at which we move ourselves and our possessions through space, and
the words which we use, nothing in life changes. The utmost any
generation can do is to rebaptize each spiritual or emotional rebirth
in its own tongue.15
Kipling’s faith was lifelong; a few days before he died, he wrote in a
letter to his aunt: ‘He who put us into this life does not abandon His
work for any reason or default at the end of it. That is all I have come
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to learn out of my life. So there is no fear.’16 And we should notice how
crucial to Kipling’s creed is his affirmation of duty and self-sacrifice.
For Kipling, giving one’s life to improving the lives of others, spiritually and materially, is a noble and desirable pursuit. It was the Gospel
of Jesus, His self-sacrifice, the Sermon on the Mount and the Beatitudes
shaped his ideal of imperial service. And although Justus’ predecessor
in ‘The Judgment of Dungara’ who entered the Buria Kol’s Temple to
attack their god’s image ‘with his umbrella’ (255) sounds like a comic
version of the kind of missionary whose cruelty and ignorance Kipling
would condemn in the letter to Gillespie quoted above, the same story
also expresses unqualified sympathy and admiration for heroic missionaries in remote Indian districts.
Ask the gray heads of the Bannockburn Medical Crusade what manner
of life their preachers lead; speak to the Racine Gospel Agency, those
lean Americans whose boast is that they go where no Englishman
dare follow; get a Pastor of the Tübingen Mission to talk of his experiences – if you can. You will be referred to the printed reports, but
these contain no mention of the men who have lost youth and health,
all that a man may lose except faith, in the wilds; of English maidens
who have gone forth and died in the fever-stricken jungle of the Panth
Hills, knowing from the first that death was almost a certainty.17 Few
Pastors will tell you of these things any more than they will speak
of that young David of St. Bees, who, set apart for the Lord’s work,
broke down in the utter desolation, and returned half distraught to the
Head Mission, crying. ‘There is no God, but I have walked with the
Devil!’18
The reports are silent here, because heroism, failure, doubt,
despair, and self-abnegation on the part of a mere cultured white
man are things of no weight as compared to the saving of one halfhuman soul from a fantastic faith in wood-spirits, goblins of the
rock, and river-fiends. (247–8)
But Justus and Lotta Krenk do not rank amongst these unsung missionary
heroes. As Sandra Kemp (1988) has argued, the allusions and references in Kipling’s stories often complicate or change their meaning;
and a clue to Justus Krenk’s failure lies in his own name and that of
his secular colleague the official Gallio. ‘Krenk’ resembles the noun
‘crank’ which in colloquial English means ‘eccentric’,19 while ‘Gallio
who cared for none of these things’, would be instantly recognizable to
Victorian readers from Acts of the Apostles, chapter 18:

28

KIPLING JOURNAL

September 2020

And when Gallio was the deputy of Achaea, the Jews made insurrection with one accord against Paul, and brought him to the judgment
seat,
Saying, This fellow persuadeth men to worship God contrary to
the law.
And when Paul was about to open his mouth, Gallio said unto the
Jews, If it were a matter of wrong or lewdness, O ye Jews, reason
would that I should bear with you:
But if it be a question of words and names, and of your law, look
to it; for I will be no judge of these matters.
And he drave them from the judgment seat.
Then all the Greeks took Sosthenes, the chief ruler of the synagogue, and beat him before the judgment seat. And Gallio cared for
none of those things. (Chapter 18, 12–17).
Like his Ancient Roman namesake, Kipling’s Gallio is both an irreligious sceptic and a just and merciful official; whereas the Justus
Krenk is the complete opposite of the Apostle to the Gentiles20 whose
preaching converted ‘all the Greeks.’21
ST PAUL AND KIPLING’S IDEAL OF SERVICE

It is illuminating to consider Justus’ failure in the light of Kipling’s two
stories about St Paul, ‘The Manner of Men’ and ‘The Church that was
at Antioch’. Though presented through the memories of Roman sailors
who understand him partially at best, Paul is clearly portrayed in ‘The
Manner of Men’ as one who becomes like those whom he is trying to
reach and save, a servant-leader with ‘the woman’s trick of taking the
tone and colour of whoever he was talking to.’22 In the accompanying
monologue poem ‘At His Execution’, St Paul prays for the selfhood he
has sacrificed for his Redeemer to be restored to him:
I am made all things to all men—
Hebrew, Roman and Greek—
In each one’s tongue I speak,
Suiting to each my word
That some may be drawn to the Lord!
		

***

***

I was made all things to all men,
But now my course is done
And now is my reward—
Ah, Christ, when I stand at Thy Throne
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With those I have drawn to the Lord,
Restore me my self again! (251)
St Paul – ‘Paulus’ in ‘The Church that was at Antioch’, set against the
other great apostle St Peter (‘Petrus’), is finally a less impressive figure.
The story begins with the Antioch magistrate Lucius Serga and his
officer nephew Valens working to keep the peace, because civil disorder
has been triggered by a dispute between Jewish and Gentile Christians
whether their ‘love-feasts’ should conform to Mosaic dietary laws. As
Roger Lancelyn Green explained in 1965:
This controversy, which rent the tiny sect of Christians at Antioch,
was vitally important in the early history of the Church, being in fact
the moment at which it was realized that salvation was open to all
men, Jew and Gentile alike, and that the law of man was superseded
by the law of God. It must, though, have seemed a storm in a very
small teacup even to broadminded Romans like Valens and his uncle
in the year 50 A.D. when the events of the story happened.23
Petrus, initially aligned with the Jewish Christians who are rioting
against the idea of sharing ‘unclean’ food with Gentiles, is successfully
opposed by Paulus who insists that there can be no distinction between
Jew and Gentile Christians.24 Serga, portrayed as a pagan sceptic who
‘cared for none of those things’, like Gallio protects Paul and his
followers from the Jewish fanatics, with the help of his soldier nephew
Valens, a devout worshipper of Mithras, who is seconded to police duty.
Paulus is clearly in the right about including Gentiles on equal terms;
yet for all his courage, charm and intelligence, when Valens is stabbed
by a rioter and dies asking for his murderers to be shown mercy ‘Don’t
be hard on them …They get worked up …They don’t know what they
are doing’ (113), it is not he but the previously blundering Petrus who
understands the sacred resonance of Valens’ last words. Paulus sticks
to the letter of his law, according to which Valens is a heathen whom
only baptism could redeem. The accompanying poem ‘The Disciple’
confirms Paulus’ flawed sanctity by describing an over-zealous disciple
who prefers his own interpretation of the gospels to following the
Master’s teaching:
It is His Disciple
(Ere Those Bones are dust)
Who shall change the Charter,
Who shall split the Trust;
Amplify distinctions,
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Rationalize the Claim;
Preaching that the Master
Would have done the same.
It is His Disciple
Who shall tell us how
Much the Master would have scrapped
Had he lived till now—
What he would have modified
Of what he said before.
It is His Disciple
Shall do this and more….
He that hath a Gospel
Whereby Heaven is won
(Carpenter, or cameleer,
Or Maya’s dreaming son),
Many swords shall pierce Him,
Mingling blood with gall;
But His Own Disciple
Shall wound Him worst of all! (113–4)
No religion seems to have a monopoly on truth, or lacks followers whose
zealous behaviour often contradicts what their faith enjoins, whether
the Master be Jesus, the Prophet Muhammad, or the Lord Buddha.25
Written more than forty years after ‘The Judgment of Dungara’,
these two stories share its missionary theme and focus on cultural
oppositions. The division between Jews and the Gentiles, both seen
by St. Paul as capable of being connected in the Commonwealth of
Christ, parallels the opposition in the early stories between East and
West, colonials and the colonized. In ‘The Church that was at Antioch’,
as Lancelyn Green argued, the parallels between the Pax Romana
and the British Raj are clear. The civil disorder over food taboos in
Antioch corresponds closely to the Hindu-Muslim riot in On the City
Wall (1888); and in both stories, the forces of the occupying power
succeed in defusing the disorder. The analogy Kipling implies between
the sectarian divisions of early Christianity in the Roman Empire of
A.D. 50 and religious rioting in British-ruled India is ‘precisely what
Kipling meant to do … to make the problem [of Law versus Spirit] all
the more real and vital by the analogy.’26
Comparing St Paul in these late stories with the Victorian missionary
Justus Krenk shows up the latter’s limitations. Whereas St Paul in ‘The
Manner of Men’ talks to men of other cultures and races in their own
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terms, in his desire to impose European values and customs on the
‘naked and shameless’ but gentle Buria Kol, Justus resembles those
missionaries condemned by Kipling in his letter to the Revd. Gillespie
who ‘amaze and confound their fellow creatures with a doctrine of
salvation imperfectly understood by themselves and a code of ethics
foreign to the climate and instincts of those races.’27 The gospel which
Justus preaches is not so much the love of God as teaching indigenous
hunter-gatherers to renounce their idols and work the soil:
‘We will these Heathens now by idolatrous heathens so darkened
better make … Yes, they shall be good and shall with their hands to
work learn … (246).
When Gallio warns him ‘not to hurt my Buria Kol,’ Justus’ wellmeaning response shows how far he is from understanding his proposed
converts:
‘I will them the Word of the Lord teach,’ said Justus, his round face
beaming with enthusiasm, ‘and I will assuredly to their prejudices
no wrong hastily without thinking make. But O, my friend, this in
the mind impartiality-of-judgment-be-looking is very bad.’ (248)
Justus’ absurd tendency to speak the English language as if literally
translating from his own German idiom, in which verbs follow the nouns
they govern, is not only a joke like Mark Twain’s comic foreigners in
The Innocents Abroad (though it is that, too).28 His use of un-idiomatic
English indicates Krenk’s disregard for those whom he deals with, his
self-absorption and his assumption of Germanic superiority.
The ambition to clothe his converts which is Justus’ undoing is in
any case misguided. Eradicating the nudity of Buria Kols should not
have been a priority given their physical environment. There were more
pressing goals which would have helped the quality of their lives. The
Krenks’ insistence on dressing the natives is in reality the imposition of
their own cultural norms on the others; their prudishness is quite unlike
the respect shown by St Paul towards those he was trying to reach.
This ethnocentric lack of cultural intelligence was common to many
Victorian Evangelical missionaries (notoriously obsessed with getting
indigenous peoples to cover their bodies), and by a large segment of
the secular expatriates who worked in India. Kipling’s sharp criticism of white Christians’ ignorant contempt for others is dramatized
in the Revd. Arthur Bennett’s attitude to the holy and innocent Teshoo
Lama in Kim: ‘Bennett looked at him with the triple-ringed uninterest
of the religion that lumps nine-tenths of the world under the title of
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‘heathen’.29 But Justus Krenk is a more benign character than Bennett,
and really does want to help his converts. When Gallio advises him ‘Be
gentle with them … but I don’t think you’ll do much’, his piety appears
mild and sensible:
‘Not I,’ said Justus, ‘but my Master. We will with the little children
begin. Many of them will be sick – that is so. After the children the
mothers, and then the men. But I would greatly that you in internal
sympathies with us prefer.’ (249–50).
The failure of Justus, unwisely tempted from this gradualist plan for
conversion into a go-ahead scheme for clothing manufacture, points up
the virtues of his secular opposite Gallio, a ‘knock-kneed, shambling
young man, naturally devoid of creed or reverence, with a longing for
absolute power which his undesirable District gratified’ (250). Gallio,
who in the jargon of 21st century accounting discourse is an overworked manager without much in the way of resources at his disposal
or command, is yet ‘ready to risk his life in mending the rotten bamboo
bridges of his people, in killing a too persistent tiger here or there, in
sleeping out in the reeking jungle, or in tracking the Buria Kol raiders
who had taken a few heads from their brethren of the Buria clan’(250).
The man who tells Justus ‘When you have been some years in the
country … you get to find one creed as good as another’ (248), yet
will ride forty miles carrying an abandoned ‘tiny brown girl-baby’ to
the Mission, and deals with the natives through a relationship based
on mutual trust, empathy, and love (albeit paternalistic), offers a model
of charity and dedicated service, and is the story’s real hero. Gallio’s
words may be impious and worldly-wise, but his actions leave the
missionary far behind in following the ideal of dedicated service and
self-sacrificing charity by which Kipling wanted the Empire to be ruled.
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‘Accounting’ represents a bow to my being involved in accounting pedagogy for
close to 40 years. Terms such as ‘accounting’ and ‘cultural intelligence’ are not
only more attuned to accreditational imperatives of accounting academics, but may
suggest the relationship between hermeneutics and analytics. Finding a drop of
water in the ocean or seeing the ocean in the drop of water are like travelling the
same highway, albeit in the opposite direction.
‘Lispeth’ is located in Kotgarh, a village 50 miles north of Simla on the road to
Tibet, which was one of the oldest Christian missions in the Punjab, and the base
of missionary operations in the Himalayas’ (Note to ‘Lispeth’ in Nagai (ed,) Plain
Tales from the Hills, p.264). The site of Justus Krenk’s ill-fated mission in ‘The
Judgment of Dungara’ is unspecified, but the country’s ‘orchids from the dim
moist heart of forests’ and ‘bamboo bridges’ over ravines (‘Judgment of Dungara’,
Soldiers Three and Other Stories, p.246), imply a Himalayan location.
Page references in the text are to these editions.
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Mark 12: 30–1, KJV.
The argument that Christ’s commandment to love your neighbour is the ‘Rosetta
Stone’ of Kipling’s writing is developed at length in my 1978 PhD dissertation
Without Benefit of Clergy (see Works Consulted).
During the British Raj, the ‘Collector’ of a district was its chief Administrative
Officer.The district was sub-divided into Mamlats or Tahsils, for which his Assistant
Collectors, like Gallio in this tale, were responsible. (New Reader’s Guide, notes to
‘The Judgment of Dungara: www.kiplingsociety.co.uk, accessed 20 June 2020).
Edmund Gosse Questions at Issue, p.281.
J.M.S. Tompkins Art of Rudyard Kipling pp. 97, 121.
Angus Wilson Strange Ride p.92. ‘The Judgment of Dungara’ has also been
mentioned by the late Bart Moore-Gilbert in Kipling and Orientalism (1988) and by
Christopher Hodgkin in Reforming Empire.
Kipling, to the Revd. John Gillespie, 16 October 1895 Letters of Rudyard Kipling
Vol.2, pp.205–6.
Roberto di Scala ‘Woman on the verge of a nervous breakdown: the case of Kipling’s
“Lispeth”’: a paper given at the conference on Rudyard Kipling at the University
of Kent September 2007 and published in the online report of the conference on the
Kipling Society’s website. (See ‘Kent Conference’, currently listed under ‘News’,
on www.kiplingsociety.co.uk, accessed 18 June 2020). Dane Kennedy p.80. For
Gosse, see note 6.
Harold Bloom Rudyard Kipling p. 71.
To Carrie Taylor, 9th December 1889, Letters of Rudyard Kipling Vol. 1, p.378.
Kipling’s engagement to Carrie Taylor fizzled out in January 1890. His biographer
Harry Ricketts suggests that Kipling’s letter shocked the devout Carrie Taylor into
breaking it off (Ricketts, The Unforgiving Minute pp. 159–60).
Karen Armstrong 2004, (https://onbeing.org/programs/karen-armstrong-freelancemonotheism), accessed 20 June 2020.
Kipling, ‘Independence’, A Book of Words, p.281.
Kipling, letter to Edith Macdonald (‘Aunt Edie’), Letters vol 6 p.248.
[Editor’s note: Kipling’s account of the dangers and hardships faced by missionaries
does not exaggerate. The chapel walls of St Augustine’s Theological College in
Canterbury, the Church of England’s missionary college 1848–1947 (whose buildings are now part of King’s School, Canterbury), are literally covered with stone
tablets in memory of missionary alumni who perished all over the world, most of
them within a few years of graduating.]
St Bees is a town in Cumberland where a Church of England theological college
existed from 1816–1895 (Journal of Ecclesiastical History 34.4, October 1983,
259–60).
The Shorter Oxford English Dictionary, which derives ‘crank’ from Old English
cranc, ‘twisted’, dates ‘crank’ meaning ‘eccentric’ from the late 19th century
‘I am the apostle of the Gentiles’: Romans 11: 13.
See the reading of ‘The Judgment of Dungara’ in my Ph D dissertation Without
Benefit of Clergy. [Yet the fact that Justus Krenk also bears the name of Paul’s host
in Corinth, ‘whose name was Justus, one that worshipped God’ (Acts 18: 7), implies
some good in this pious and benevolent but ineffectual missionary . Ed.]
Kipling ‘The Manner of Men’, Limits and Renewals p.232, Page references to this
edition.
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See The Church that was at Antioch: a presentation paper given by Roger Lancelyn
Green at a the Kipling Society Discussion Meeting, 17 November 1965, accessible
via George Engle’s excellent introduction to this story in the New Reader’s Guide at
www.kiplingsociety.co.uk. Accessed 22 June 2020.
Galatians chapter 2, 11
See Murtuza, 1977; Sandra Kemp, 1988 (p.99)
Lancelyn Green makes the connection between the disturbance at Antioch under
Roman administration and Hindu-Muslim riots, though he does not link the latter
with On the City Wall but with a historical episode: ‘When “The Church that was
at Antioch” was the subject of discussion at a previous Kipling Society meeting
on 9 July 1958, Colonel Bagwell-Purefoy who was introducing the story said that
it was objected to by a member who wrote that it ‘debases a profound difficulty of
the early Church to the level of a Hindo-Moslem riot in India.’ Now this, I think,
is precisely what Kipling meant to do, not debase, but make the problem all the
more real and vital by the analogy. This is why he makes the cause of the rift in the
Church solely dependent on the food question. The parallel, which I think he makes
obvious in the story, is with the outbreak of the Indian Mutiny—with the famous
rumour of the cow’s fat and the hog’s lard on the cartridges.’ (www.kiplingsociety.
co.uk, accessed 22 June 2020).
For Kipling’s letter to Gillespie: see note 9.
For the Twain comparison, see McGivering’s NRG notes to this story. (www.
kiplingsociety.co.uk)
Kipling Kim p. 90.
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RUDYARD KIPLING AND RELIGION:
SELECTED POEMS (2) 1904–1919
The Return of the Children (1904)
Neither the harps nor the crowns amused, nor the cherubs’
dove-winged races—
Holding hands forlornly the Children wandered beneath the Dome,
Plucking the splendid robes of the passers-by, and with pitiful
faces
Begging what Princes and Powers refused: – ’Ah, please will you
let us go home?’
Over the jewelled floor, nigh weeping, ran to them Mary the
Mother,
Kneeled and caressed and made promise with kisses, and drew
them along to the gateway—
Yea, the all-iron unbribeable Door which Peter must guard and
none other.
Straightway She took the Keys from his keeping, and opened and
freed them straightway.
Then, to Her Son, Who had seen and smiled, She said: ‘On the
night that I bore Thee,
What didst Thou care for a love beyond mine or a heaven that was
not my arm?
Didst Thou push from the nipple, O Child, to hear the angels adore
Thee
When we two lay in the breath of the kine?’ And He said – ‘Thou
hast done no harm.’
So through the Void the Children ran homeward merrily hand in
hand,
Looking neither to left nor right where the breathless Heavens
stood still.
And the Guards of the Void resheathed their swords, for they heard
the Command:
‘Shall I that have suffered the Children to come to Me hold them
against their will?’
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A Song to Mithras (1906)
Mithras, God of the Morning, our trumpets waken the Wall!
‘Rome is above the Nations, but Thou art over all!’
Now as the names are answered, and the guards are marched away,
Mithras, also a soldier, give us strength for the day!
Mithras, God of the Noontide, the heather swims in the heat,
Our helmets scorch our foreheads ; our sandals burn our feet.
Now in the ungirt hour; now ere we blink and drowse,
Mithras, also a soldier, keep us true to our vows !
Mithras, God of the Sunset, low on the Western main,
Thou descending immortal, immortal to rise again !
Now when the watch is ended, now when the wine is drawn,
Mithras, also a soldier, keep us pure till the dawn!
Mithras, God of the Midnight, here where the great bull dies,
Look on Thy children in darkness. Oh take our sacrifice !
Many roads Thou hast fashioned: all of them lead to the Light,
Mithras, also a soldier, teach us to die aright!
Cold Iron (1910)
‘GOLD is for the mistress – silver for the maid Copper for the craftsman cunning at his trade!’
‘Good!’ said the Baron, sitting in his hall,
‘But Iron – Cold Iron – is master of them all.’
So he made rebellion ’gainst the King his liege,
Camped before his citadel and summoned it to siege.
‘Nay!’ said the cannoneer on the castle wall,
‘But Iron – Cold Iron – shall be master of you all!’
Woe for the Baron and his knights so strong,
When the cruel cannon-balls laid ’em all along;
He was taken prisoner, he was cast in thrall,
And Iron – Cold Iron – was master of it all.
Yet his King spake kindly (ah, how kind a Lord!)
‘What if I release thee now and give thee back thy sword?’
‘Nay!’ said the Baron, ‘mock not at my fall,
For Iron – Cold Iron – is master of men all.’
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‘Tears are for the craven, prayers are for the clown—
Halters for the silly neck that cannot keep a crown.’
‘As my loss is grievous, so my hope is small,
For Iron – Cold Iron – must be master of men all!’
Yet his King made answer (few such Kings there be!)
‘Here is Bread and here is Wine – sit and sup with me.
Eat and drink in Mary’s Name, the whiles I do recall
How Iron – Cold Iron – can be master of men all.’
He took the Wine and blessed It; He blessed and brake the Bread
With His own Hands He served Them, and presently He said:
‘Look! These Hands they pierced with nails outside My city wall,
Show Iron – Cold Iron – to be master of men all.’
‘Wounds are for the desperate, blows are for the strong.
Balm and oil for weary hearts all cut and bruised with wrong.
I forgive thy treason – I redeem thy fall—
For Iron – Cold Iron – must be master of men all!’
‘Crowns are for the valiant – sceptres for the bold!
Thrones and Powers for mighty men who dare to take and hold!’
‘Nay!’ said the Baron, kneeling in his hall,
‘But Iron – Cold Iron – is master of men all!
Iron, out of Calvary, is master of men all!’
The Rabbi’s Song (1909)
2 Samuel XIV.14

If Thought can reach to Heaven,
On Heaven let it dwell,
For fear the Thought be given
Like power to reach to Hell.
For fear the desolation
And darkness of thy mind
Perplex an habitation
Which thou hast left behind.
Let nothing linger after No whimpering ghost remain,
In wall, or beam, or rafter,
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Of any hate or pain.
Cleanse and call home thy spirit,
Deny her leave to cast,
On aught thy heirs inherit,
The shadow of her past.
For think, in all thy sadness,
What road our griefs may take;
Whose brain reflect our madness,
Or whom our terrors shake:
For think, lest any languish
By cause of thy distress The arrows of our anguish
Fly farther than we guess.
Our lives, our tears, as water,
Are spilled upon the ground;
God giveth no man quarter,
Yet God a means hath found,
Though Faith and Hope have vanished,
And even Love grows dim A means whereby His banished
Be not expelled from Him !
Jobson’s Amen (1917)
‘Blessèd be the English and all their ways and works.
Cursèd be the Infidels, Hereticks, and Turks!’
‘Amen,’ quo’ Jobson, ‘but where I used to lie
Was neither Candle, Bell nor Book to curse my brethren by.
‘But a palm-tree in full bearing, bowing down, bowing down,
To a surf that drove unsparing at the brown, walled town
Conches in a temple, oil-lamps in a dome
And a low moon out of Africa said: “This way home!” ’
‘Blessèd be the English and all that they profess.
Cursèd be the Savages that prance in nakedness!’
‘Amen,’ quo’ Jobson, ‘but where I used to lie
Was neither shirt nor pantaloons to catch my brethren by:
‘But a well-wheel slowly creaking, going round, going round,
By a water-channel leaking over drowned, warm ground -
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Parrots very busy in the trellised pepper-vine—
And a high sun over Asia shouting: “Rise and shine!” ‘
‘Blessèd be the English and everything they own.
Cursèd be the Infidels that bow to wood and stone!’
‘Amen,’ quo’ Jobson, ‘but where I used to lie
Was neither pew nor Gospelleer to save my brethren by:
‘But a desert stretched and stricken, left and right, left and right,
Where the piled mirages thicken under white-hot light—
A skull beneath a sand-hill and a viper coiled inside —
And a red wind out of Libya roaring: “Run and hide!” ’
‘Blessèd be the English and all they make or do.
Cursèd be the Hereticks who doubt that this is true!’
‘Amen,’ quo’ Jobson, ‘but where I mean to die
Is neither rule nor calliper to judge the matter by:
‘But Himalaya heavenward-heading, sheer and vast, sheer and
vast,
In a million summits bedding on the last world’s past—
A certain sacred mountain where the scented cedars climb,
And – the feet of my Beloved hurrying back through Time!’
From Epitaphs of the War, (1919)
Hindu Sepoy in France
This man in his own country prayed we know not to what Powers.
We pray Them to reward him for his bravery in ours.
Native Water-Carrier (M.E.F.)
Prometheus brought down fire to men.
This brought up water.
The Gods are jealous – now, as then,
Giving no quarter.
The Rebel
If I had clamoured at Thy Gate
For gift of Life on Earth,
And, thrusting through the souls that wait,
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Flung headlong into birth—
Even then, even then, for gin and snare
About my pathway spread,
Lord, I had mocked Thy thoughtful care
Before I joined the Dead!
But now? . . . I was beneath Thy Hand
Ere yet the Planets came.
And now – though Planets pass, I stand
The witness to Thy shame.
The Obedient
Daily, though no ears attended,
Did my prayers arise.
Daily, though no fire descended
Did I sacrifice.
Though my darkness did not lift,
Though I faced no lighter odds,
Though the Gods bestowed no gift,
None the less,
None the less, I served the Gods!
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RUDYARD KIPLING AND RELIGION:
THE STORIES
SELECTIONS BY THE EDITOR

These extracts come from stories by Kipling in which religion plays a
significant part. Set out in the order they were written, they span the full
range of Kipling’s career, and are only a fraction of those I might have
chosen. I have left them deliberately without annotation, or context
of any kind, apart from the date of first publication and the volume
in which they will most conveniently be found by readers with plenty
of Kipling on their shelves – or with access to the internet. Some of
the extracts are self-explanatory; others will, I hope, prompt or tease
or provoke readers into looking them up to see, or be reminded, what
character, or turn of the plot, gives them meaning. The meanings are
as rich and diverse as you would expect. Some of the opinions about
religion clearly belong to the ‘real’ Rudyard Kipling – for instance the
cutting remark in Kim about the kind of Christian who manifests ‘the
triple-ringed uninterest of the creed that lumps nine-tenths of the world
under the title of “heathen”’. Some are equally clearly ‘dramatic’: the
opinions of particular characters in particular stories – for example, the
discussion of Mithraism in The Church that was at Antioch. Others are
not so easy to classify.
Information about publication details comes from the Kipling
Society’s wonderful online New Reader’s Guide, accessible at http://
www.kiplingsociety.co.uk/bookmart_fra.htm, which is also a mine
of further information about the stories themselves. I hope you enjoy
browsing, and occasionally delving, into this aspect of Kipling’s art – as
eclectic, and as stuffed with treasures, as the Wonder House in Lahore.
1.

The City of Dreadful Night 1885 (Life’s Handicap)

The Muezzin fumbles for a moment with the door of one of the Minars,
disappears awhile, and a bull-like roar – a magnificent bass thunder –
tells that he has reached the top of the Minar. They must hear the cry
to the banks of the shrunken Ravee itself! Even across the courtyard it
is almost overpowering. The cloud drifts by and shows him outlined in
black against the sky, hands laid upon his ears, and broad chest heaving
with the play of his lungs – ‘Allah ho Akbar’; then a pause while
another Muezzin somewhere in the direction of the Golden Temple
takes up the call – ‘Allah ho Akbar.’ Again and again; four times in all;
and from the bedsteads a dozen men have risen up already. – ‘I bear
witness that there is no God but God.’ What a splendid cry it is, the
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proclamation of the creed that brings men out of their beds by scores
at midnight! Once again he thunders through the same phrase, shaking
with the vehemence of his own voice; and then, far and near, the night
air rings with ‘Mahomed is the Prophet of God.’ It is as though he were
flinging his defiance to the far-off horizon, where the summer lightning
plays and leaps like a bared sword. Every Muezzin in the city is in full
cry, and some men on the roof-tops are beginning to kneel. A long pause
precedes the last cry, ‘La ilaha Illallah,’ and the silence closes up on it,
as the ram on the head of a cotton-bale.
2. Lispeth 1886 (Plain Tales from the Hills)
…The Chaplain’s wife, being a good Christian and disliking anything
in the shape of fuss and scandal – Lispeth was beyond her management
entirely – had told the Englishman to tell Lispeth that he was coming
back to marry her. ‘She is but a child, and, I fear, at heart a heathen,’
said the Chaplain’s wife.
3. Jews in Shushan 1887 (Life’s Handicap)
Summer came upon Shushan, turning the trodden waste-ground to iron,
and bringing sickness to the city.
‘It will not touch us,’ said Ephraim confidently. ‘Before the winter
we shall have our synagogue. My brother and his wife and children are
coming up from Calcutta, and then I shall be the priest of the synagogue.’
Jackrael Israel, the old man, would crawl out in the stifling evenings
to sit on the rubbish-heap and watch the corpses being borne down to
the river.
‘It will not come near us,’ said Jackrael Israel feebly, ‘for we are
the People of God and my nephew will be priest of our synagogue. Let
them die.’ He crept back to his house again and barred his door to shut
himself off from the world of the Gentile.
But Miriam, the wife of Ephraim, looked out of the window as the
biers passed and said she was afraid.
4. On the City Wall 1888 (Soldiers Three and other stories)
All the processions – there were two and twenty of them – were now
well within the City walls. The drums were beating afresh, the crowd
were howling ‘Ya Hasan! Ya Husain!’ and beating their breasts, the
brass bands were playing their loudest, and at every corner where space
allowed, Muhammadan preachers were telling the lamentable story of
the death of the Martyrs. It was impossible to move except with the
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crowd, for the streets were not more than twenty feet wide. As the first
tazia, a gorgeous erection ten feet high, was borne aloft on the shoulders of a score of stout men into the semi-darkness of the Gully of the
Horsemen, a brickbat crashed through its talc and tinsel sides.
‘Into thy hands, O Lord!’ murmured Wali Dad profanely, as a yell
went up from behind, and a native officer of the Police jammed his
horse through the crowd. Another brickbat followed, and the tazia staggered and swayed where it stood … Then, without any warning, broke
the storm – not only in the Gully of the Horsemen, but in half a dozen
other places. The tazias rocked like ships at sea, the long pole-torches
dipped and rose round them while the men shouted: ‘The Hindus are
dishonouring the tazias! Strike! Strike! Into their temples for the Faith!’
5. Baa Baa, Black Sheep 1888 (Wee Willie Winkie)
He had been introduced by Aunty Rosa to two very important things –
an abstraction called God, the intimate friend and ally of Aunty Rosa,
generally believed to live behind the kitchen-range because it was hot
there – and a dirty brown book filled with unintelligible dots and marks.
Punch was always anxious to oblige everybody. He therefore welded
the story of the Creation on to what he could recollect of his Indian fairy
tales, and scandalised Aunty Rosa by repeating the result to Judy. It was
a sin, a grievous sin, and Punch was talked to for a quarter of an hour.
He could not understand where the iniquity came in, but was careful not
to repeat the offence, because Aunty Rosa told him that God had heard
every word and was very angry. If this was true why didn’t God say so,
thought Punch, and dismissed the matter from his mind. Afterwards he
learned to know the Lord as the only thing in the world more awful than
Aunty Rosa – as a Creature that stood in the background and counted
the strokes of the cane.
6. The Record of Badalia Herodsfoot 1890 (Many Inventions)
‘I’m Gunnison Street,’ she said to the austere Mrs. Jessel. ‘I know what’s
what, I do, an’ they don’t want your religion, Mum, not a single – .
Excuse me. It’s all right when they comes to die, Mum, but till they die
what they wants is things to eat. The men they’ll shift for themselves.
That’s why Nick Lapworth sez to you that ’e wants to be confirmed
an’ all that. ’E won’t never lead no new life, nor ’is wife won’t get no
good out o’ all the money you gives ’im . No more you can’t pauperise
them as ’asn’t got things to begin with. They’re bloomin’ well pauped.
The women they can’t shif’ for themselves – specially bein’ always
confined. ’Ow should they? They wants things if they can get ’em,
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anyways. If not they dies, an’ a good job too, for women is cruel put
upon in Gunnison Street.’
‘Do you believe that – that Mrs Herodsfoot is altogether a proper
person to trust funds to?’ said Mrs. Jessel to the curate after this conversation. ‘She seems to be utterly godless in her speech at least.’
7. On Greenhow Hill 1890 (Life’s Handicap)
‘Ay, Ortheris, you may laugh, but you didn’t know yon preacher
Barraclough – a little white-faced chap, wi’ a voice as ’ud wile a bird
off a bush, and a way o’ layin’ hold of folks as made them think they’d
never had a live man for a friend before. You never saw him, an’ – an’ –
you never seed ’Liza Roantree – never seed ’Liza Roantree. Happen it
was as much ’Liza as th’ preacher and her father, but anyways they all
meaned it, an’ I was fair shamed o’ mysen, an’ so I become what they
called a changed charácter. And when I think on, it’s hard to believe
as yon chap going to prayer-meetin’s, chapel, and class-meetin’s were
me. But I never had naught to say for mysen, though there was a deal
o’ shoutin’, and old Sammy Strother, as were almost clemmed to death
and doubled up with the rheumatics, would sing out, “Joyful! Joyful!”
and ’at it were better to go up to heaven in a coal-basket than down
to hell i’ a coach an’ six. And he would put his poor old claw on my
shoulder, sayin’, “Doesn’t tha feel it, tha great lump? Doesn’t tha feel
it?” An’ sometimes I thought I did, and then again I thought I didn’t, an’
how was that?’
8. The Bridge Builders 1893 (The Day’s Work)
The stumps of the indigo crackled, and there was a smell of cattle, as a
huge and dripping Brahminee bull shouldered his way under the tree.
The flashes revealed the trident mark of Shiva on his flank, the insolence of head and hump, the luminous stag-like eyes, the brow crowned
with a wreath of sodden marigold blooms, and the silky dewlap that
almost swept the ground. There was a noise behind him of other beasts
coming up from the flood-line through the thicket, a sound of heavy feet
and deep breathing.
‘Here be more beside ourselves,’ said Findlayson, his head against
the tree pole, looking through half-shut eyes, wholly at ease.
‘Truly,’ said Peroo, thickly, ‘and no small ones.’
‘What are they, then? I do not see clearly.’
‘The Gods. Who else? Look!’
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‘Ah, true! The Gods surely – the Gods.’ Findlayson smiled as his head
fell forward on his chest. Peroo was eminently right. After the Flood,
who should be alive in the land except the Gods that made it – the Gods
to whom his village prayed nightly – the Gods who were in all men’s
mouths and about all men’s ways? He could not raise his head or stir a
finger for the trance that held him, and Peroo was smiling vacantly at
the lightning.
9. The Miracle of Purun Bhagat 1894 (Second Jungle Book)
He had come to the place appointed for him – the silence and the space.
After this, time stopped. And he, sitting at the mouth of the shrine, could
not tell whether he was alive or dead: a man with control of his limbs or
a part of the hills, and the clouds, and the shifting rain, and sunlight. He
would repeat a Name softly to himself, a hundred hundred times, till,
at each repetition, he seemed to move more and more out of his body,
sweeping up to the doors of some great discovery; but, just as the door
was opening, his body would drag him back, and, with grief, he felt he
was locked up again in the flesh and bones of Purun Bhagat.
10. The Undertakers 1894
‘And so I fed and rested me; but when I was ready to go to the river
again the flood had fallen, and I walked through the mud of the main
street. Who but I? Came out all my people, priests and women and
children, and I looked upon them with benevolence. The mud is not a
good place to fight in. Said a boatman, “Get axes and kill him, for he
is the Mugger of the ford.” “Not so,” said the Brahman. “Look, he is
driving the flood before him. He is the godling of the village.” Then
they threw many flowers at me, and by happy thought one led a goat
across the road.’
‘How good – how very good is goat!’ said the Jackal.
11. Letting in the Jungle 1894
They made the Gond welcome with what they had, and he stood on one
leg, his bow in his hand and two or three poisoned arrows stuck through
his top-knot, looking half afraid and half contemptuous at the anxious
villagers and their ruined fields. They wished to know whether his Gods
– the old Gods – were angry with them, and what sacrifices should be
offered. The Gond said nothing, but picked up a trail of the Karela, the
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vine that bears the bitter wild gourd, and laced it to and fro across the
temple door in the face of the staring red Hindu image.
12. Captains Courageous, Chapter VI1 1896
Then up and spoke Pennsylvania Pratt … and his face was changed on
him from the face of a fool to the countenance of an old, wise man, and
he said in a strong voice: ‘The Lord gave, and the Lord taketh away;
blessed be the name of the Lord! I was–I am– a minister of the gospel.
Leave him to me.’
‘Oh, you be, be you?’ said the man. ‘Then pray back my son to me!
Pray back a nine-thousand dollar boat an’ a thousand quintal of fish.
If you’d left me alone my widow could ha’ gone to the Provident and
worked for her board, an’ never known–an’ never known. Now I’ll hev
to tell her.’
‘There ain’t nothing’ to say,’ said Disko. ‘Better lie down a piece,
Jason Olley.’
When a man has lost his only son, his summer’s work, and his means
of livelihood, in thirty counted seconds, it is hard to give consolation.
‘All Gloucester men, wasn’t they?’ said Tom Platt, fiddling helplessly with a rope-becket.
‘Oh, that don’t make no odds,’ said Jason, wringing the wet from his
beard. ‘I’ll be rowin’ summer boarders around East Gloucester this fall.’
He rolled heavily to the rail, singing:
‘Happy birds that sing and fly
Round thine altars, O Most High!’
‘Come with me! Come below!’ said Penn, as though he had a right to
give orders. Their eyes met and fought a quarter of a minute.
‘I dunno who you be, but I’ll come,’ said Jason submissively …
Penn spoke; they could hear that it was to strangers. ‘I have prayed,’
said he. ‘Our people believe in prayer. I have prayed for the life of this
man’s son. Mine were drowned before my eyes, she and my eldest and–
the others. Shall a man be more wise than his Maker? I prayed never
for their lives, but I have prayed for this man’s son, and he will surely
be sent him.’
13. Kim, Chapter V 1901
‘The Search is at an end for me,’ shouted Kim in the vernacular. ‘I have
found the Bull, but God knows what comes next. They will not hurt
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you. Come to the fat priest’s tent with this thin man and see the end. It is
all new, and they cannot talk Hindi. They are only uncurried donkeys.’
‘Then it is not well to make a jest of their ignorance,’ the lama
returned. ‘I am glad if thou art rejoiced, chela.’
Dignified and unsuspicious, he strode into the little tent, saluted the
Churches as a Churchman, and sat down by the open charcoal brazier.
The yellow lining of the tent reflected in the lamplight made his face
red-gold.
Bennett looked at him with the triple-ringed uninterest of the creed
that lumps nine-tenths of the world under the title of ‘heathen.’
14. Kim Chapter XIV
‘But for my own passions there would have been no evil.’
‘What evil? Thou hast saved the Sahibs from death they deserved a
hundred times.’
‘The lesson is not well learnt, chela.’ The lama came to rest on a
folded blanket, as Kim went forward with his evening routine. ‘The
blow was but a shadow upon a shadow. Evil in itself – my legs weary
apace these latter days! – it met evil in me – anger, rage, and a lust to
return evil. These wrought in my blood, woke tumult in my stomach,
and dazzled my ears.’ Here he drank scalding black-tea ceremonially,
taking the hot cup from Kim’s hand. ‘Had I been passionless, the evil
blow would have done only bodily evil – a scar, or a bruise – which
is illusion. But my mind was not abstracted, for rushed in straightway
a lust to let the Spiti men kill. In fighting that lust, my soul was torn
and wrenched beyond a thousand blows. Not till I had repeated the
Blessings (he meant the Buddhist Beatitudes) did I achieve calm. But
the evil planted in me by that moment’s carelessness works out to its
end. Just is the Wheel, swerving not a hair! Learn the lesson, chela.’
15. Weland’s Sword 1906 (Puck of Pook’s Hill)
‘When he saw me he began a long chant in his own tongue, telling me
how he was going to rule England, and how I should smell the smoke
of his altars from Lincolnshire to the Isle of Wight. I didn’t care! I’d
seen too many Gods charging into Old England to be upset about it. I
let him sing himself out while his men were burning the village, and
I said (I don’t know what put it into my head), “Smith of the Gods,” I
said, “the time comes when I shall meet you plying your trade for hire
by the wayside.” ’
‘What did Weland say?’ said Una. ‘Was he angry?’
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‘He called me names and rolled his eyes, and I went away to wake
up the people inland. But the pirates conquered the country, and for
centuries Weland was a most important God. He had temples everywhere – from Lincolnshire to the Isle of Wight, as he said – and his
sacrifices were simply scandalous.’
16. The House Surgeon 1909 (Actions and Reactions)
‘You are lying,’ she said quite quietly. ‘You don’t want me to come down
to see a window. It is something else. I warn you we are Evangelicals.
We don’t believe in prayers for the dead. “As the tree falls – ” ’
‘Yes. I daresay. But you persist in thinking that your sister committed
suicide.’
‘No! No! I have always prayed that I might have misjudged her.’
Arthurs at the bath-chair spoke up: ‘Oh, Miss Mary! you would
’ave it from the first that poor Miss Aggie ’ad made away with herself;
an’, of course, Miss Bessie took the notion from you: Only Master –
Mister John stood out, – and – and I’d ’ave taken my Bible oath you
was making away with yourself last night.’
Miss Mary leaned towards me, one finger on my sleeve.
‘If going to Holmescroft kills me,’ she said, ‘you will have the
murder of a fellow-creature on your conscience for all eternity.’
17. A Doctor of Medicine 1909 (Rewards and Fairies)
‘Ahem! I left Jack and his lantern in Hitheram’s field. He still maintained the prayers of the so-called Church, which were rightly forbidden
by Cromwell.’
‘You should have told your cousin at Wigsell,’ said Puck, ‘and Jack
would have been fined for it, and you’d have had half the money. How
did you come so to fail in your duty, Nick?’
Mr Culpeper laughed – his only laugh that evening – and the children
jumped at the loud neigh of it.
‘We were not fearful of men’s judgement in those days,’ he answered.
18. Brother Square-Toes 1910
‘They used to wash each other’s feet up in the attic to keep ’emselves
humble; which the Lord knows they didn’t need.’
‘How very queer!’ said Una.
Pharoah’s eyes twinkled. ‘I’ve met many and seen much,’ he said,
‘but I haven’t yet found any better or quieter or forbearinger people
than the Brethren and Sistern of the Moravian Church.’
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19. The Conversion of St Wilfred 1910
‘Surely,’ said Eddi with his mouth full, ‘God has made Padda the loveliest of His creatures in the water. Look how Padda breasts the current!
He stands up against it like a rock; now watch the chain of bubbles
when he dives; and now – there is his wise head under that rock-ledge.
Oh, a blessing be on thee, my little brother Padda !’
‘You said he was a child of the Devil,’ Meon laughed.
‘There I sinned,’ poor Eddi answered. ‘Call him here, and I will ask
his pardon. God sent him out of the storm to humble me, a fool.’
20. The Village That Voted The Earth Was Flat 1914
(A Diversity of Creatures)
Scene-shifters could not have been quicker with the three-piece rostrum,
nor stewards with the harmonium. Almost before its cross-legs had been
kicked into their catches, certainly before the tourists by the lodge-gates
had begun to move over, a woman sat down to it and struck up a hymn:
Hear ther truth our tongues are telling,
Spread ther light from shore to shore,
God hath given man a dwelling
Flat and flat for evermore.
When ther Primal Dark retreated,
When ther deeps were undesigned,
He with rule and level meted
Habitation for mankind!
I saw sick envy on Bat’s face. ‘Curse Nature,’ he muttered. ‘She gets
ahead of you every time. To think I forgot hymns and a harmonium!’
Then came the chorus:
Hear ther truth our tongues are telling,
Spread ther light from shore to shore—
Oh, be faithful! Oh, be truthful!
Earth is flat for evermore.
They sang several verses with the fervour of Christians awaiting their
lions. Then there were growlings in the air. The sexton, embraced by the
landlord, two-stepped out of the pub-door. Each was trying to outroar
the other. ‘Apologising in advarnce for what he says,’ the landlord
shouted: ‘You’d better go away.’
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21. On the Gate 1916 (Debits and Credits)
He turned to a prim-lipped Seraph who had followed him with an
expulsion-form for signature. St Peter glanced it over, ‘Private R.M.
Buckland,’ he read, ‘on the charge of saying that there is no God. ’That
all?’
‘He says he is prepared to prove it, sir, and – according to the Rules –’
‘If you will make yourself acquainted with the Rules, you’ll find
that they lay down that “the fool says in his heat, there is no God.” That
decides it; probably shell-shock. Have you tested his reflexes?’
‘No, sir. He kept on saying that there is no—
‘Pass him in at once! Tell off someone to argue with him and give
him the best of the argument till St Luke’s free.’
22. In the Interests of the Brethren 1917 (Debits and Credits)
Now a Lodge of Instruction is mainly a parade-ground for Ritual. It
cannot initiate or confer degrees, but is limited to rehearsals and lectures.
Worshipful Brother Burges, resplendent in Solomon’s Chair (I found
out later where that, too, had been picked up), briefly told the Visiting
Brethren how welcome they were and always would be, and asked them
to vote what ceremony should be rendered for their instruction.
When the decision was announced he wanted to know whether
any Visiting Brothers would take the duties of Lodge Officers. They
protested bashfully that they were too rusty. ‘The very reason why,’ said
Brother Burges, while the organ Bached softly. My musical Captain
wriggled in his chair.
‘One moment, Worshipful Sir.’ The plump Doctor rose. ‘We have
here a musician for whom place and opportunity are needed. Only,’ he
went on colloquially, ‘those organ-loft steps are a bit steep.’
‘How much,’ said Brother Burges with the solemnity of an initiation, ‘does our Brother weigh? ‘
‘Very little over eight stone,’ said the Brother. ‘Weighed this
morning, Worshipful Sir.’
The Past District Grand Officer, who was also a Battery-SergeantMajor, waddled across, lifted the slight weight in his arms and bore it
to the loft, where, the regular organist pumping, it played joyously as a
soul caught up to Heaven by surprise.
When the visitors had been coaxed to supply the necessary officers,
a ceremony was rehearsed. Brother Burges forbade the regular members
to prompt. The visitors had to work entirely by themselves, but, on
the Battery-Sergeant-Major taking a hand, he was ruled out as of too
exalted rank. They floundered badly after that support was withdrawn.
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The one-footed R.A.M.C. on my right chuckled.
‘D’you like it?’ said the Doctor to him.
‘Do I? It’s Heaven to me, sittin’ in Lodge again. It’s all comin’
back now, watching their mistakes. I haven’t much religion, but all I
had I learnt in Lodge.’ Recognising me, he flushed a little as one does
when one says a thing twice over in another’s hearing. ‘Yes, “veiled in
all’gory and illustrated in symbols” – the Fatherhood of God, an’ the
Brotherhood of Man; an’ what more in Hell do you want? . . . Look at
’em!’ He broke off giggling. ‘See! See! They’ve tied the whole thing
into knots. I could ha’ done it better myself – my one foot in France.
Yes, I should think they ought to do it again! ‘
The new organist covered the little confusion that had arisen with
what sounded like the wings of angels.
23. The Gardener 1925 (Debits and Credits)
A man knelt behind a line of headstones – evidently a gardener, for he
was firming a young plant in the soft earth. She went towards him, her
paper in her hand. He rose at her approach and with prelude or salutation asked: ‘Who are you looking for?’
‘Lieutenant Michael Turrell – my nephew,’ said Helen slowly and
word for word, as she had many thousands of times in her life.
The man lifted his eyes and looked at her with infinite compassion
before he turned from the fresh-sown grass toward the naked black
crosses.
‘Come with me,’ he said, ‘and I will show you where your son lies.’
When Helen left the Cemetery she turned for a last look. In the
distance she saw the man bending over his plants; and she went away,
supposing him to be the gardener.
24. The Eye of Allah 1926 (Debits and Credits)
The Sub-Cantor looked over his shoulder at the pinned-down sheet
where the first words of the Magnificat were built up in gold washed
with red-lac for a background to the Virgin’s hardly yet fired halo. She
was shown, hands joined in wonder, at a lattice of infinitely intricate
arabesque, round the edges of which sprays of orange-bloom seemed
to lead the blue hot air that carried back over the minute parched landscape in the middle distance.
‘You’ve made her all Jewess,’ said the Sub-Cantor, studying the
olive-flushed cheek and the eyes charged with foreknowledge.
‘What else was Our Lady?’

54

KIPLING JOURNAL

September 2020

25. The Church that was at Antioch 1929 (Limits and Renewals)
‘You mean you follow Mithras – eh?’
The young man bowed his head slightly.
‘No harm, boy. It’s a soldier’s religion, even if it comes from
outside.’
‘So I thought. But Mother heard of it. She didn’t approve of it and –
I suppose that’s why I’m here.’
‘Off the trident and into the net! Just like a woman! All Syria is
stuffed with Mithraism. My objection to fancy religions is that they
mostly meet after dark, and that means more work for the Police. We’ve
a College here of stiff-necked Hebrews who call themselves Christians.’
‘I’ve heard of them,’ said Valens. ‘There isn’t a ceremony or
symbol that they haven’t stolen from the Mithras ritual.’
‘’No news to me! Religions are part of my office-work; and they’ll
be part of yours. Our Synagogue Jews are fighting like Scythians over
this new faith.’
‘Does that matter much?’
‘So long as they fight each other, we’ve only to keep the ring. Divide
and rule – especially with Hebrews.’
26. The Miracle of St Jubanus 1930 (Limits and Renewals)
‘They called up the priests? Assuredly! I went. . . . It is droll to re-enter
the old life in a double capacity. You see, one can sometimes – er –
replace a casualty if – if – one has been – had experience. In that event,
one naturally speaks secularly on secular subjects. A moment later one
gives them Absolution as they advance. But they were good – good
boys. And so wastefully used! . . . That is why I am of all matchmakers in our village the least scrupulous. Ask the old women! . . .
Yes, monsieur . . . and I returned without a scar. . .The good God spared
me also the darkness of soul which covered, and which covers still, so
many – the doubt – the defiance – the living damnation. I had thought –
may He pardon me! – that it was hard to reach the hearts of my people
here. I saw them, after the War, split open! Some entered hells of whose
existence they had not dreamed – of whose terrors they lacked words
to tell. So they – men distraught – needed more care in the years that
followed the War than even at Chemin des Dames. . . . Yes, I was there,
also, when it seemed that hope had quitted France. I know now how a
man can lay hands upon himself out of pure fear!’
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27. Uncovenanted Mercies 1932 (Limits and Renewals)
The glare of the halo he [Satan] wore in His Own Place fought against
the Horror of Great Darkness.
‘Have we gone beyond The Mercy?’ Azrael whispered, appalled by
the little light it won.
‘They’re delivered into My hands now,’ Satan answered.
‘Usen’t there to be a notice hereabouts, requesting all visitors to
leave their hopes behind them?’ Gabriel peered into the Gulf as he
spoke.
‘We’ve taken it down. We work on hope deferred now,’ Satan
answered. ‘It acts more certainly.’
28. Proofs of Holy Writ 1934 (Sussex Vol XXX)
‘Give me the paper now.’ Will took it from his companion, rose, and
paced towards a tree in the orchard, turning again, when he had reached
it, by a well-worn track through the grass. Ben leaned forward in his
chair. The other’s free hand went up warningly.
‘Quiet, man!’ said he. ‘I wait on my Demon!’ He fell into the stagestride of his art at that time, speaking to the air.
‘How shall this open? “Arise?” No! “Rise!” Yes. And we’ll no weak
coupling. ’Tis a call to a City! “Rise – shine” . . . Nor yet any schoolmaster’s “because” – because Isaiah is not Holofernes. “Rise – shine;
for thy light is come, and – !” ‘ He refreshed himself from the apple and
the proofs as he strode. ‘ “And – and the glory of God!” – No, “God’s”
is over short. We need the long roll here.
“And the glory of the Lord is risen on thee.” (Isaiah speaks the part.
We’ll have it from his own lips.) What’s next in Smith’s stuff? . ., “See
how?” Oh, vile – vile! … And Geneva hath “Lo”? (Still, Ben! Still!)
“Lo” is better by all odds: but to match the long roll of “the Lord” we’ll
have it “Behold.” How goes it now? For, behold, darkness clokes the
earth and – and – What’s the colour and use of this cursed caligo, Ben?
– “Et caligo populos.” ’
‘ “Mistiness” or, as in Pliny, “blindness.” And further – ’
‘No-o … Maybe, though, caligo will piece out tenebrae. “Quia
ecce tenebrae operient terram et caligo populos.” Nay! “Shadow” and
“mist” are not men enough for this work … Blindness, did ye say, Ben?
… The blackness of blindness atop of mere darkness? … By God, I’ve
used it in my own stuff many times! “Gross” searches it to the hilts!
“Darkness covers” – no – “clokes” (short always). “Darkness clokes
the earth, and gross – gross darkness the people!” (But Isaiah’s prophesying, with the storm behind him. Can ye not feel it, Ben? It must be
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“shall”) – “Shall cloke the earth” … The rest comes clearer …. But
on thee God Shall arise” … (Nay, that’s sacrificing the Creator to the
Creature!) “But the Lord shall arise on thee”, and – yes, we sound that
“thee” again – “and on thee shall’ – No! … “And His glory shall be seen
on thee.” Good!’ He walked his beat a little in silence, mumbling the
two verses before he mouthed them.
‘I have it! Hark, Ben! “Rise – shine; for thy light is come, and the
glory of the Lord is risen on thee. For behold, darkness shall cloke the
earth, and gross darkness the people. But the Lord shall arise on thee,
and His glory shall be seen upon thee.”’
‘There’s something not all amiss there,’ Ben conceded.
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RUDYARD KIPLING AND RELIGION:
SELECTED POEMS (3) 1920–1934
Chartres Windows (1924)
Colour fulfils where Music has no power:
By each man’s light the unjudging glass betrays
All men’s surrender, each man’s holiest hour
And all the lit confusion of our days—
Purfled with iron, traced in dusk and fire,
Challenging ordered Time who, at the last,
Shall bring it, grozed and leaded and wedged fast,
To the cold stone that curbs or crowns desire.
Yet on the pavement that all feet have trod—
Even as the Spirit, in her deeps and heights,
Turns only, and that voiceless, to her God—
There falls no tincture from those anguished lights.
And Heaven’s one light, behind them, striking through
Blazons what each man dreamed no other knew.
Dinah in Heaven (1932)
She did not know that she was dead,
But, when the pang was o’er,
Sat down to wait her Master’s tread
Upon the Golden Floor,
With ears full-cock and anxious eye
Impatiently resigned;
But ignorant that Paradise
Did not admit her kind.
Persons with Haloes, Harps, and Wings
Assembled and reproved;
Or talked to her of Heavenly things,
But Dinah never moved.
There was one step along the Stair
That led to Heaven’s Gate;
And, till she heard it, her affair
Was – she explained – to wait.
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And she explained with flattened ear,
Bared lip and milky tooth—
Storming against Ithuriel’s Spear
That only proved her truth!
Sudden – far down the Bridge of Ghosts
That anxious spirits clomb—
She caught that step in all the hosts,
And knew that he had come.
She left them wondering what to do,
But not a doubt had she.
Swifter than her own squeal she flew
Across the Glassy Sea;
Flushing the Cherubs everywhere,
And skidding as she ran,
She refuged under Peter’s Chair
And waited for her man.
*

* *

There spoke a Spirit out of the press,
’Said: – “Have you any here
That saved a fool from drunkenness,
And a coward from his fear?
“That turned a soul from dark to day
When other help was vain;
That snatched it from Wanhope and made
A cur a man again?”
“Enter and look,” said Peter then,
And set The Gate ajar.
“If I know aught of women and men
I trow she is not far.”
“Neither by virtue, speech nor art
Nor hope of grace to win;
But godless innocence of heart
That never heard of sin:

September 2020

September 2020

KIPLING JOURNAL

“Neither by beauty nor belief
Nor white example shown.
Something a wanton – more a thief—
But – most of all – mine own.”
“Enter and look,” said Peter then,
“And send you well to speed;
But, for all that I know of women and men
Your riddle is hard to read.”
Then flew Dinah from under the Chair,
Into his arms she flew—
And licked his face from chin to hair
And Peter passed them through!
At His Execution (1932)
I am made all things to all men Hebrew, Roman, and Greek In each one’s tongue I speak,
Suiting to each my word,
That some may be drawn to the Lord !
I am made all things to all men In City or Wilderness
Praising the crafts they profess
That some may be drawn to the Lord By any means to my Lord !
Since I was overcome
By that great Light and Word,
I have forgot or forgone
The self men call their own
(Being made all things to all men)
So that I might save some
At such small price to the Lord,
As being all things to all men.
I was made all things to all men,
But now my course is done And now is my reward…
Ah, Christ, when I stand at Thy Throne
With those I have drawn to the Lord,
Restore me my self again!
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Non Nobis, Domine 1934
Non nobis, Domine!—
Not unto us, O Lord!
The Praise or Glory be
Of any deed or word;
For in Thy Judgment lies
To crown or bring to nought
All knowledge or device
That Man has reached or wrought.
And we confess our blame—
How all too high we hold
That noise which men call Fame,
That dross which men call Gold.
For these we undergo
Our hot and godless days,
But in our hearts we know
Not unto us the Praise.
O Power by Whom we live—
Creator, Judge, and Friend,
Upholdingly forgive
Nor fail us at the end:
But grant us well to see
In all our piteous ways—
Non nobis, Domine!—
Not unto us the Praise !
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BOOK REVIEW
Artistic Duplicity: The Fiction and Poetry of Juliana Horatia
Ewing by William Dillingham: Durham, U.K. Sacristy Press, 202,
ISNB 9781789590630, 295 pp, £35.00 (hardback)
Juliana Horatia Ewing was once second in popularity only to Lewis
Carroll as a children’s writer. Her stories, published first in Aunt Judy’s
Magazine which she edited, and then as best-selling books, were widely
read and loved by Victorian children and their descendants (including
myself and my sisters, who belong to the last generation of middle-class
children to grow up reading ‘Mrs Ewing’ in the old illustrated editions).
Among her earliest and most intelligent child readers was Rudyard
Kipling, who in his memoir Something of Myself named her novel Six
to Sixteen as the first and best of the books that comforted his misery in
the House of Desolation.
One I have still, a bound copy of Aunt Judy’s Magazine of the early
’seventies in which appeared Mrs. Ewing’s Six to Sixteen. I owe
more in circuitous ways to that tale than I can tell. I knew it, as I
know it still, almost by heart. Here was a history of real people and
real things. (Something of Myself, 7)
Six to Sixteen is related as the autobiography of the sixteen-year-old
Margaret Vandaleur, whose beloved officer father dies on his daughter’s sixth birthday in a cholera epidemic, quickly followed by his
wife. Orphaned Margaret is taken in by fellow officer Major Buller and
his family, leaving India and her loving Ayah behind ‘after a terrible
parting’ (SS 42), and journeying with the Buller family to England to be
brought up, not too happily, by the well-meaning but silly Mrs Buller
alongside her own bossy daughter Matilda.
The obvious parallels with Kipling’s own bitter experience of loss
and exile easily explain why the boy Ruddy was gripped by Six to
Sixteen. Yet this is very much a girl’s book; it seems highly improbable
that the author of Barrack Room Ballads and The Jungle Book would
go on loving Margaret’s account of her upbringing in a genteel world of
ladies’ fashions, ladies’ gossip, schooling in a too-carefully run young
ladies’ seminary where she and Matilda endure a suffocating ‘excess of
meddlesome discipline which seems to be de rigueur in girls’ schools’
(SS 113), and her ladylike hobbies of landscape sketching, botany and
dressmaking. Yet Kipling did.
Chapter 1 of Artistic Duplicity cites the tribute in Something of Myself
as evidence that Juliana Ewing was the principal literary influence on
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Kipling, arguing that her stories taught him the vital lesson of meticulous factual accuracy in writing of ‘real people and real things’, and
that Kipling learned from her the art, called by Dillingham ‘duplicity’,
of writing with an apparent simplicity which includes deeper meanings
that, to quote Something of Myself again, ‘might or might not reveal
themselves according to the shifting light of sex, youth, and experience.’ (SM 190) According to Dillingham, Ewing is the real source for
Mrs Hauksbee in Plain Tales from the Hills – whose original, he argues,
is not the book’s dedicatee Isabella Burton but the smart, gossipy, interfering but fundamentally kind Mrs. Minchin in Six to Sixteen. Perhaps
the self-sacrificing Bobby Wickham of Kipling’s Only a Subaltern was
likewise inspired by Ewing’s Jackanapes, while Mulvaney’s confession in The Courting of Dinah Shadd that he has missed promotion
because of his drinking may owe something to the gallant but alcoholic
Highland soldier in Lob Lie-By-The-Fire?
Dillingham ably demonstrates how fresh and readable Ewing’s
stories are, full of lively characterisation, well written, imaginative,
highly literate (in Six to Sixteen Margaret and her friend Eleanor
translate Dante together, and the epigraph to Mary’s Meadow is an
abridgement of George Herbert’s poem ‘The Flower’); and above all,
moral without being preachy. His book has an unusual and intelligent
format; after the introductory chapter on Six to Sixteen and its influence on Kipling, come five more chapters of critical commentary on
Ewing stories and a sixth on her poems, each chapter followed by the
texts themselves (which I confess to having read first). This is an excellent and reader-friendly critical approach, now that so few people have
read Ewing’s stories. Two I did know – Jackanapes from childhood and
Mary’s Meadow via Kipling’s ‘Fairy-kist’ – but The Viscount’s Friend,
Christmas Crackers and Madam Liberality were new to me. The first
is a moral fable about a youthful French aristocrat who finds a toad and
tries to kill it, but learns as a prisoner of the Revolution to love and
value the creature. In Christmas Crackers, which Dillingham rightly
calls Ewing’s ‘tribute to the imagination,’ (AD 74) a family assembled
round a blazing Yule fire is presented by its Merlyn-like tutor with a
bunch of crackers which, when let off, give everyone a vision of their
deepest desires and hopes – apart from one greedy and literal-minded
boy who grabs his cracker for the cheap sugar almond inside and is duly
punished by trying in vain to suck off its coating of ‘white lead [sic],
sugar and chalk’ (AD136). The excellent two-part Madam Liberality is
a subtle study of unselfish neediness in the elder daughter of a shabbygenteel family. Nicknamed ‘Madam Liberality’ by her siblings because
she takes enjoyment only in giving to others (in this context ‘liberality’
means simply ‘generosity’ with no political overtones), she grows up to
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be an equally kind and unselfish spinster aunt. Dillingham argues that
Madam Liberality is a hollow personality both as child and adult, her
‘obsessive generosity’ being just disguised vanity and self-love; but I
think this reading underestimates Ewing’s intelligent and tender study
of someone – not surprisingly, a female someone – who lives for family
relationships, not personal pleasures and possessions. Dillingham is
certainly right that Madam Liberality’s neediness is emphasised by
Ewing – but so are her courage and her scrupulous honesty, which is set
against the fecklessness of her elder brother Tom, who in adult life runs
up debts which his hard-up mother and sister must go hungry to pay off.
Dillingham gives a fine selection of stories and poems, including
the lively monologue ‘A Sweet Little Dear’ spoken by a spoilt little
girl (‘I was always a remarkable child …Mamma often says so’) who
unwittingly reveals how her own selfishness is driving her stupidly
indulgent Mamma into a breakdown, though I did wish he had outlined
the rationale for his selection. Leaving out the 216–page text of Six to
Sixteen was obviously necessary, but I regretted the omission of The
Brownies, that Ewing story which is to the junior Girl Guides what
Kipling’s Jungle Books are to the Cub Scouts, both of them supported
by Kipling (see Land and Sea Tales for Scouts and Guides); while the
runaway boy turned around by his soldier friend in Lob Lie-By-TheFire might have interestingly partnered Jackanapes.
Kipling clearly appreciated Ewing’s admiration for the military
virtues of discipline, courage and gallantry, evident in three of the five
stories (not counting the admirable Army officers in Six to Sixteen,
one of whom marries the heroine’s best friend). Young Master Jim in
Christmas Crackers dreams of glory in battle and his twin Master Tom
of the Navy; Madam Liberality’s beloved sister Darling goes to India
with her (thoroughly unpleasant) officer husband, only returning home
when the bullying Major conveniently dies ‘by a fall from horseback’
(AD 141); and the mischievous Jackanapes becomes an Army officer,
saving his friend’s life in battle while losing his own. Dillingham
argues convincingly that Kipling learned from Ewing to value the
beauty of unselfishness – or in the language of the King James Bible,
of loving-kindness.
Janet Montefiore
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ABOUT THE KIPLING SOCIETY
The Kipling Society is for anyone interested in the prose and verse,
and the life and times, of Rudyard Kipling (1865–1936). It is one of
the most active and enduring literary societies in Britain and, as the
only one which focuses on Kipling and his place in English Literature,
attracts a world-wide membership. (Details and membership forms
are available on the Society’s web-site, or from the Membership
Secretary Fiona Renshaw, Keylands, Burwash, East Sussex, TN19
7HP, email ksmemsec@outlook.com. The forms quote the minimum
annual subscription rates. Some members contribute a little more.
The Society is a Registered Charity and a voluntary, non-profitmaking organisation. Its activities, which are controlled by a Council
and run by the Secretary and honorary officials, include:
•
•
•
•
•

maintaining a specialised Library in the Haileybury, Hertfordshire, and Special
Collection, Sussex University
answering enquiries from the public (schools, publishers, writers and the media),
and providing speakers on request,
arranging a regular programme of lectures, and a formal Annual Luncheon with a
Guest Speaker,
running the web-site at www.kipling.org.uk for members of the Society and anyone
else around the world with an interest in the life and work of Rudyard Kipling,
and publishing the Kipling Journal, every quarter.

The Journal of the Society aims to entertain and inform. It is sent to
subscribing paying members all over the world free of charge. This
includes libraries, English Faculties, and ‘Journal – only’ members.
Since 1927, the Journal has published important items by Kipling not
readily found elsewhere, valuable historical information, and literary
comment by authorities in their field, following Kipling whose own
diverse interests and versatile talent covered a wide range of literary
writing – letters, travel, prose and verse. For the serious scholar of
Kipling, who cannot afford to overlook the Journal, a comprehensive
index of the entire run since 1927 is available online to members or in
our Library. Apply to: The Librarian, Kipling Society, 56, Chaplin
Drive, Headcorn, Ashford, Kent TN27 9TN, England, or email to
jwawalker@gmail.com.
The Editor of the Kipling Journal publishes membership news,
Society events, talks by invited speakers, and articles on all aspects of
Kipling and his work. She is happy to receive submissions from readers.
These may be edited and publication is not guaranteed. Letters of crisp
comment and articles between 500 and 5000 words are especially
welcome. Email jem1@kent.ac.uk, or write to The Editor, Kipling
Journal, 36 St Dunstan’s Street, Canterbury, Kent, CT2 8BZ, U.K.

